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TO THE READER, 





THE question may be asked: Why, in a revision of the 
English New Testament, professedly designed to represent the 
latest results of critical learning in all respects, is one particular 
instance of change distinguished, by being made the subject of 
a separate treatise? To this I answer: 

1. The meaning of the Greck word sarrmem has heen so 
obscured, by the denominational controversies which have sprung 
up within the last two centuries, that nothing less than a 
complete historical exhibition of its use, both in pagan and 
christian Greek literature, would suffice to place the matter in 
a clear light. 

2. In substituting the literal English meaning of this word 
for its Anglicized form, in a revision of the New Testament for 
popular use, the writer feels that. a just deference to public 
opinion, as well as to christian feeling, requires that the reasons 
of this change ‘should be fully set forth, It is believed, that 
the method adopted in the investigation will commend itself 
to the candid inquirer. By allowing the impartial witnesses of 
antiquity to speak directly to the reader, he is placed in a 
position to judge for himself of the writer’s deduction from their 
testimony, which is recorded in the revised text. 

8. The exhibition of the grounds for this change is required, 
moreover, by the action of large and influential organizations in 
England and America, which chiefly control the work of Bible 
translation in heathen tongues. By these societies the principle 
has been formally adopted, that the Greek word narrzem shall 
be universally transferred, and not translated, in versions under 
their patronage; and so stringently is this rule enforced, that 
even in mission-fields wholly destitute of the word of God, 
versions confessedly of the highest merit, in all other respects, 
have been rejected because in this there was a deviation from 
the rule. The Bible Society, for which I have the honor to 
labor, has adopted as its fundamental principle, to be applied 
to all its versions whether for the home or the foreign field, 
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the faithful translation of every word capable of being expressed 
in the language of the version. This is, in the view of its 
managers and members, the only principle justly claiming to be 
catholic ; and from its nature, it admits of no exception, 

It seems proper, therefore, in presenting to the public a revis- 
ed English version of the New Testament, in which this word 
is rendered into English, to show that the translation expresses 
its true and only import, and is not a sectarian rendering. 

The entire argument is set before the English reader, in his 
own language; the authorities for the use of the Greek word 
being fully given, in translations made as literal as possible. 
These authorities are all contained in the portion of the page 
above the dividing line; and in this division of the page no 
foreign words are used. The translation of this word being 
indicated by ‘small capitals (followed by the word itself in its 
Anglicized form), the English reader is as well able to judge 
of its meaning, from the connection, as the reader of the original 
Greek. 2 

The examples of the common meaning and use of the word, 
in Sections I. and II., are from every period of Greek literature 
in which the word occurs. They include all that have been 
given by lexicographers,* and by those who have written pro- 
fessedly on this subject; and these, with the examples added 
from my own reading, exhaust the use of this word in Greek 
literature. 

The quotations have been copied, in every instance, by myself 
or under my own eye, from the page, chapter, or section referred 
to. Special pains have been taken to make these references as 
definite and clear as possible, that any passage may easily be 
found ; the author’s namo being given, the name of the treatise, 
and its divisions (if any are made), and the volume and page of 
the edition in most common use, or of the one accessible to me. 


T. J. Conant, 
Brooklyn, N, Y., September, 1860. 





% Basil. p. 256 (Steph. Thes.), “Sympathizing-with those immersed in the sea” 
(cote by th Palérry Partitouévors ovurdozorres) is not included among the 
examples, as the writer gives none except such as he has been able to verify, 
by reference to the passage and its connection. 
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$3, 
TI'S USE IN COMPOSITION WITH A PREPOSITION, 


1. With the preposition én. 


Exampie 152. 


Plutarch;* Life of Sylla, XXI. Account of the defeat of Arche- 
laus’ Asiatic troops, and the storming of his camp, by Sylla. 

“And dying they filled the marshes with blood, and the lake 
with dead bodies ; so that, until now, many barbaric bows, and 
helmets, and pieces of iron breastplates, and swords, are found 
norerseD (Barrizep) in the pools.” 


* See the remark on Example 53: 








Greek Text. 


Plutarchi Vit, Sylle XXI. (ed. Scheffer). 


Kal xaréraAncay amoOvickovres aiparos ta Edn, Kat 
in * , F 5 , 
vexpav Tv Aipynv' woTE péxpt viv TOAAAG BapBapixa 
Toga, kat xpavyn, kal Owpéxav omdcpara oWnpav, Kar 
opin Rhy, 
Maxaipas uBanticpevas Tois TeApacw evpicKxerOar, 
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, Exampte 153. 


Nicander,;* fragment of a work on husbandry, book II. Directions 
for preparing a turnip salad. 

“Cut turnip-roots and the rind before it is withered, after 
gently cleansing it, into thin slices; and having dried them 
a little in the sun, sometimes just dip in boiling water, and 
mMteRSE (Barrize) many [together] in sharp brine; and at other 
times, put into a vessel white new-wine with vinegar, half and 
half, and pickling them in it cover over with salt.” 


* Middle of the second century before Christ 


Exampite 154, 


Synesius,* Epistle LVII. After saying that his fondness, from 
childhood, for leisure and study, had not deterred him from serv- 
ing his fellow-men, in private and public affairs, he adds: 

“None of these has withdrawn me from philosophy, or cut 
me off from that blest leisure; for to do with compulsion, and 


* Born about 378 after Christ; made Bishop of Ptolemais in the year 410, 








Greek Text. 
Nicandri Georg. II. (Athen. Deiphnosoph. lib. IV. ¢, XI. Se 
Dindorf, Vol. I. p. 303). 
Tyijye 8& yoyyvridos pias kat axaphéa pdo.ov, 
xa KaOnpapevos, Aerroupyeas: edt BE 
ainvas émi turOov, or év Gord’ amoBarrov 
Bare Spysety wodrcas euPamrioov apy 
GArore & ab Aevkdv ydedkos cvardpuoov o€e, 
loov top, ras 8 évrds émoriwpas adi Kpiyaus. 
Synesii Epist. LVII. (ed. Petav. p. 194). y 
Tobrwv ovdev-€ue prrocopias aeirxer, ovdé Thy ed- 
Saiwovd por oxoAjy tmereuvero. Td yap abiop@e Kar 





1 Possis et sic seribere, dré *y Sear (Schweigh.). 
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with toil, and with pains, this is what wastes time, and norenses 
(Barres) the soul in cares of business.” 


Exampte 155. 


The same writer; On Dreams. Speaking of the union of 
mind (pure intelligence) with the sensuous spirit in one being, 
and the debasement of the former by this union, he says: 

“For, to mind, how ‘should a stupid and unreasoning life be 
agreeable? But to the image,* on account of the then peculiar 
constitution of the spirit, the lower region is more congenial, 
for like takes pleasure in like; and if from the two there is 
made one by the conjunction, even the mind would be 1aersep 
(sarrizep) in pleasure.” 


* The soul, separate from the hody, with which the sensuous spirit becomes 


its connecting medium. 


2. With the prep. through, expressing transition, alternation; hence what is 
mutually done, by two or more, to one another. 





Exampie 156, 


Polyanus,* Stratagems, book IV. ch. 2,6. The device by which 
Philip, King of Macedon, while exercising in the wrestling- 





* About the middle of the second century after Christ. 








Grex Text. 

, nail és Pg 2 shi , 
poxOn Kat podis Toveiv, TodTd éeorw 6 Samavge Tov xpo- 
vor, Kal thy Yuxny euBamri€er pepimvars mpayparov. 

Hjusdem de Insomniis (p. 140). 
Es eee Sen) ase, aie? 4 oe 

: Negiae rats BONDE Bios hiieate fae te ade TO 
be cidwA@, Sia THY ToLaY TOTE TOU MvEevpaTos GvoTATW, 
Karo xXapa mpoorjKe dpolp yap 6 buoov HOera. i 
88 by €& aupow 7G cvvdvacpn@ yiverat, Kal 6 voos a 
: 7 |oa ad 
euBarricbein TH HOerOat. 
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school with Menegetes the pancratiast,* evaded thé importuni- 
ties of his soldiers, who had gathered round clamoring for their 
pay. 

a Philip, not having it, came forward streaming with sweat, 
coveréd with dust, and smiling on them said: You say justly,- 
fellow-soldiers ; but indeed, for this very purpose I am myself 
now anointed against the barbarian, in order that I may many 
times over repay you thanks. Saying this, and clapping his 
hands, he ran through the midst and threw himself. into the 
swimming-bath; and the Macedonians laughed. Philip did not 
give over pirpive (parrizive) iN a Maren with the pancratiast, and 
sprinkling water in the face, until the soldiers wearied out dis- 
persed.” 

This was the dipping match, or game of dipping each other; each party 
striving to prove his superior strength and agility by putting the othe ander 
water, and also by splashing it in his face (“sprinkling water in the face”) 
till he was deprived of breath. 


* The name for an expert in both wrestling and boxing. 





= =r 





Greek Text. 
Polyzni Strategemat. lib. IV. c. ii. 6 (ed. Coray). 

Oix exov 6 Pidrurmos mpoondOer, idpare peopevos, 
kexovysevos, [kal] mpoopediaoas avrois, Atkava (ey) Ae 
yere, & OVETpATLBTal, GAAG Tor Kayd Su TodTO viv ém 
Tov PapBapov adrciouat, bras vpiv roAdarAaclos amori- 
cayu tas xapiras. Tadra eimdy, cal raiv xepoiv Kpordy, 
bia peody Spapdv, és KodvpByOpav emeppupev [éavrov]. 
kai of Maxedédves éyédacav. ‘O Didurmos péxpe tooou- 
tov diaBamrigopuevos' mpos Tov TayKpariacTi}y, Kal Kard 
TOU TPoTwMoV PaLvOpEvos, OVK GVNKEV, ear av of OTparia- 
Tal Kopovres dmeppinoar. 





1 Both the prep. and the mid. form express what is mutual and reciprocal 
Compare the note on the following page. 
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Exampte 157. 


Demosthénes,* Against Aristogeiton, Oration I. 5. Showing what 
class of persons Aristogeiton was accustomed to harrass, by false 
accusation and extortion, he says: 

“Not the speakers [public orators], for these know how 10 
PLAY THE pirrine (BarriziNe).saton with him, but private persons 
and the inexperienced.” 5 

In this case the compound word ,is sised ‘metaphorically, and: the sense is : 
For these know how to match him in foul language,—in the game of sousing 
one another. 





%* Born 385 before Christ. By some his authorship of this speech is doubted, 
but not on decisive grounds. 


—— bbl 


3. With the prep. down, hence downward; merely strengthening the expression 
of the simple idea. 





Examere 158, 


Chrysostom,* Discourse on Gluttony and Drunkenness (at the end). 
“For as a ship, that has become filled with water, is soon 


* See the remark on Example 45. 








Greex Text, 
Demosth. in Aristog. I. 5. (ed. Bekker, Vol. IV. p. 874). 
Obxi pa Ala rods A€yorras, obo pev yap érloray 
ra Todt SiuBamri€erbar, aAAd Tors idudras Kat Tous 
ameipous. 
Chrysostomi Eclog. Hom. XII. de Ingluvie et Ebrietate (ed. 
Montf. Vol. XII. p. 516). 


Kaddmep yap wioiov imépayraov yeyovos Taxews Kara 





2 Auaparcrige, cortatim immergo. Polywen. 4, 2. 6... .. Metaph éonviciando 
certo, forma media ap, Demosth. p.,782,26: Obroe [ur] 729 éaloravras rovem 
Biafercrigeodas, ubi var. ovrdiapanrigeodas G. Dindorf (Steph. Thes, nov. ed. 
Vol, HI. col. 1111). 


! 
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SUBMERGED (parrizep), and becomes deep under the waves; so also 
a man, when he gives himself up to gluttony and drunkenness, 
goes down the steep, and causes reason to be whelmed beneath 
the waves.” 
Exampre 159. 

Alexander of Aphrodisias,* Medical and Physical Problems, I. 16. 

Why is it that some die of fright? Because the physical force, 
fleeing too much into the depth [of the body] along with the 
blood, at once wneras (zarrizes) and quenches the native and 
vital warmth at the heart, and brings on dissolution.” 


* See the remark on Example 75. 


Exampie 160. 
The same Work, I. 17. 4 
“Why is it that many die, of those who have drunk wine to 
excess? Because, again, the abundance of wine warns (Baprzes) 
the physical and the vital power and warmth.” 








Greex Text. 
Bamrifera Kat vroBpixiov yiverar obra Kol avOpwros, 
brav rH adnpayig Kal peOn cavrdy exdG, Kare Kpnuvov 
deol, Kal droBpix.ov éepyagerae Tov Aoyio pov. 
Fe 
Alexandri Aphrodis. Probl. med. et phys. I. 16 (Ideler, Physic. et 
Medic. Gr. min. Vol. I. p. 9). 
Aud ri nor poByOevres dmeBavov; bre hedyovoa Aiav 
‘ ae Fo a ae eriee wy 
9 pron Svvapus eis To Babos pera Tod aiparos To eudu- 
tov Ocppov Kai Cwrixov 70 mapa tis Kapdias yevopevoy 
dOpows karaBamri¢e Kal oBeévvvar, kal pOopay erayer. 
Ejusdem I. 17 (ibid). 
Aud ri woddod rév oivoprvynodvray dméOavovs br 
madw Td TAHOos Tod olvov THY pvotKHy Kal THY GoriKiY 
Svvapuv Koi Oeppornra KaraPamri€er. 
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Examp.e 161, 


Alciphron’s* Epistles, book I. Ep. 3... Menander to Glycera, 
showing why he declines King Ptolemy’s invitation to his court 
in Egypt. 

“Ts it a great and wonderful thing to see the beautiful Nile? 
Ts it not also'a great thing to sce the Euphrates? Is it not a 
great thing also to see the Danube? Are not also the Thermo- 
don, the Tigris, the Halys, the Rhine, among the great things? 
If I am to see all the rivers, life to me will be waztmep (narrizep), 
not beholding Glycera.” 


* Probably, middle of the second century after Christ. 


Examete 162, 


Achilles Tatius,* Story of Leucippe and Clitophon, book I. ch. 3. 

“Por that which, of a sudden, comes all at once and un- 
expected, shocks the ‘soul, falling on it unawares, and waetus 
(sarrizgs).” 


* See the remark on Example 54. 


Exampie 163. 
The same Work, book II. ch. 31. 








Greex Text, 
Aleiphronis Rhet. Epist. lib. II. 8 (ed. Wagner). 

*H péya wai Oavpacroy ideiv tov Kadov Neidovs ob 
peya kar rov Ebdparny Weiv; ob péya Kat rov “Iorpov ; 
ob Trav peyddwy Kai 6 Oeppddor, 6 Tlypis, 6 "Adus, 0 
‘Pivos; Ei méAdw ravras tors morapods opdy, Kara- 
BomriOnoerai poe TO Gv, pay Brewovre TAveépav. 
Achillis*Tatii de Leucippes et Clitophoutis Amoribus, lib. I. ¢, 3 

(ed. Jacobs). 

To pev yap é&aihvys aOpoov Kai amporddxnrov €x- 

mrjooe THY Yoxyy, abro mpoomersy, Kal KareBdrriCE, 
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‘And Satyrus had a remnaht of the drug, with which he 
had put Conops to sleep. Of this, while serving us, he covertly 
pours a part into the last cup which he brought to Panthia ; 
and she rising went into her bedchamber, and immediately fell 
asleep. But Leucippe had another chamber-servant ; whom hay- 
ing warren (varrwen) with the same. drug, Satyrus . . comes to 
the third door, to the door-keeper; and him he laid prostrate 
with the same draught.” 


Exampte 164, 
Origen,* Comment. on John, ch. 11 : 45; on the words, ‘Many 
believed on him.’ 
“And whom would they not move to believe the preaching . 
of Jesus (and, verily, as if out of death and putridity), of those 
who were altogether waznmn (sarrzep) by wickedness,” ete. 


* Latter half of the second, and first half of the third century. 





Greex Text. 
Fjusdem lib. JI. ¢. 31, 


Eiye 8 6 Rérepos Tob Papydxov Achpavoy, @ Tov 
Kovora iv karaxowpioas: Tovrov diaxovorpevos piv 
eyxet Aadov Kara Tie KUALKOS Ths TeAEvTaias, jw 7h Lav- 
Oia mpocepepev. ‘H dé avacraoa @yero cis Tov Odda- 
pov adtis, Kat evOds éxdBevder. Liye de érépav 1) Aev- 
inn Oadapyrodor, hv 7G aitS happaxw karaBarrioas 
6 Sdrupos . . ét rhv tpirny Ovpay epxerar mpos Tov 
Ovpmpov: Kaxeivov €BeBAnKee TH abTS Tomar. 

Origenis Comment. in Joan. T. XXVIII. 9 (ch. 11:45; ed. 
Garnier, Vol. IV. p. 380). 

Kai riva ye otk av ujoa mpos 7d moredou TH Tod 
"Inood knptypart, kal ddnOds domepel ex vexpornros Kar 
dvowdias, Trav avy dd THs Kalas KaTaReBarricpevor, 
Ket. XN 
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Exampie 165. 
Basil* (the Great), Discourse XIV., against Drunkards, 2 7. 
“For wine wnets (saprizes) the reason and the understand- 
ing... . And what ship without a pilot, borne by the waves 
as it may happen, is not moro safe than the drunken man?” 


* See the remark on Examples 79, 80. 


Exampte 166, 


Eustathius* (Eumathius), Story of Hysmenias and Hysmene 
book VI. 

“And sleeping I was troubled in spirit with the strangeness 
of the report, and as to my whole mind waemep (narrzep) 
with the affliction.” 


* Probably, of the eleventh century after Christ. 
Exampie 167. 


The same Work, book VII. Apostrophizing Hysmenias, who had 
been cast into the sea, by command of the pilot, to appease Nep- 
tune, Hysmene says (in the writer’s peculiar manner) : 

“Thou, indeed, wast borne away by the swell and the rush 








Greek Text. 
Basilii Magni Hom. XIV. in Bbriosos VII. (ed. Garnier, Vol. II. 
p. 129). 

Tov pev yap Aoywopov Kai Tov vobv 4 olvos KataBamri- 
Ce. . . moiov 5€ Aviv axvBépyynror, bd TdY Kvparoy ds 
dy riyn hepopevor, ox aopadearepov éart Tob peOvorros ; 
Eustathii (Humathii) de Ismenie et Ismenes Amoribus, lib. VI. 

(ed. Teucher, p. 234). 

Koi inv invav 7G rapaddée rhv oxnv xaraBopu- 
Bybels rob axovoparos, Kat bAov TH OAuper Tov vodv 
karaBarriabeis. 

Bjusdem lib. VII. (p. 310). 


Xd pév amyyOns 7H oar cai rH pobl Tod Kvparos 
5 5 
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of the wave; but my spirit thou didst warn (sare), surging 
round, with whole seas of wailings.” 


Exampre 168. 


The same Work, book VI. Neptune, says Hysmene, speaking 
of the storm which occasioned the sacrifice of Hysmenias, 

“Empties all his fury on the sea, and strives to wnet 
(sarrize) the. whole vessel with the waves.” 








Greek Text. 
€uod ¢ KareBanricas Thy Woxnv Brus Oadrdoous KoKu- 
TeV TepiKAvCovea. 
Ejusdem lib. VII. fin. (p. 320). 
"Ordov Ovpoy Kara Oadaoons Kevot, SAnv THY vaiv 
proved karoferrica roils Kipact. 


SECTION IL. 


Usage of the Greek Versions of the Old Testament, 


Exampte 169, 


Version of the Seventy,* 4 Kings, ch. 6:14 (English Bible 
2 Kings 5: 14). 

“And Naaman went down, and niverseo (saprizep) mmseur in 
the Jordan, seven times.” 


‘Tho sense is correctly given inthe common Unglish Bible: ‘And dipped hime 
self seven times in the Jordan? 


* Completed as early as the middle of the second century before Christ. 


ExamrPre 170, 


Version of Aquila,* Job, ch. 9 : 1 (English Bible, ‘thou shalt 
plunge me in the ditch’). 
“Byen then thou wilt rruxen (parrizz) me in corruption.” 


* First half of the second century after Christ. 








Greek Text. 
Septuag. interpret. 4 Reg. c. 5 : 14 (ed. Tischend,). 


Kai xaréBn Naar wot ¢Barricaro év rh. Lopdavy 
ENTOKIS. 
Hexapl. Orig. Cap. IX. Job (ed. Montf. Vol. I. p. 409). 


81. A. Kat rore &v diapOopa Banrices pe. 
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Exameie 171. 


Version of Symmachus,* Ps. 68 : 8 (Eng. Bible, Ps. 69: 2, ‘I 
sink in deep mire’). 
“T am rivnorp (narrmep) into bottomless depths.” 


* Last half of the second céntury after Christ. 


Exampie 172. 


Version (or gloss) of an ancient writer, now unknown, Ps, 9 : 16 
(Eng. Bible, Ps. 9 : 15, ‘are sunie-down’). 
‘ ARE IMMERSED,” 


Exapte 173. 
Version of the Seventy,* Is, 21 : 4. 
“Tniquity waerms me.” 
* Compare the remark on Example 169. 


Exampte 174. 


The same version; Judith, ch. 12 : 5-9. 
“And the attendants of Holofernes brought her into the tent, 








Greek Text. 

Hexapl. Orig. Ps. LXVIII. (ed. Montf. Vol. I. p. 572). 
3. B. BamricOny eis dmepadvrovs karadvcets.' 
Vet. Interpret. Grac, Fragm, Ps. IX. (ed. Devens p» 882). 
16, 32, €BamricOnoav.* 

Septuag. interpret. Ws. XXI. 4 (ed. Tischend.). 
‘HT dvopia pe BamriGe. 
Septuag: interpret. Judith, c. 12 : 5-9 (ed. Tischend.), 


Kal jyayorav airy oi Oeparovres “Odogépvov eis 





1 Demersus sum in infinitas voragines (Montf, )s 
* Demerse sunt (Hieron.). 
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and she slept until midnight, And she arose at the morning 
watch, °and sent to Holofernes, saying: Let my Lord give 
command, to allow thy handmaid to go forth for prayer; 
‘and Holofernes commanded the body-guards not to hinder her. 
And she remained in the camp three days; and went forth by 
night* into the valley of Bethulia, and nomrsen (Barrizep) HERSELF, 
in the camp at the fountain.t * And when she came up, she 


Compare, in ch. 6:11, ‘the fountains that were under Bethulia ;’ eb. T, ‘and 
[Holofernes and his horsemen] viewed the passages up to the city, and came to 
the fountains of their waters, and took them;’ v.17, ‘and they [the Ammoni- 
tes and Assyrians] pitched. in the valley, and took the waters, and the fountains 
Of the children of Israel.’ 

There was evidently no lack of water for the immersion of the body, after 
the Jewish manner; namely by walking into the water to the proper’ depth, 
‘and then sinking down till the whole body was immersed. 


* Accompanied by her maid, as steted in ch. 13 : 3. 

+ One of the oldest Greek manuscripts (no. 58), and the two oldest versions 
(tho Syriaé and Latin) read, ‘immersed (baptized) herself in the fountain of 
water’ (omitting, “in the camp’). According to the common Greck text, this 
was done ‘at the fowntain ;? to which she went, because she had there the means 
of immersing herself. Any other use of water, for purification, could have been 
made in her tent. 








Greek Text, 


THY oKnriv, Kad trvece péxpe merovons THs vuKTos* Kad 
dvéaTn Tpos THY EoOuny Gudanijy, ° Kai dméorer€e mpods 
‘Odofepynv A€yovea ’Emirakerw 5) 6 Kvpios pov. édoue 
Thy dovdny cov eri mporevyy CAV. * Kal mpooéraker 
‘Odogepyns ois copmaropirake pry Saxwdve adryy 
kal mapéuewvev ev TH TapeuBody muepas rpeis, Kat e&= 
emopevero Kara vikra eis riv hdpayya Bervdota, Kal 
€Barrigero ev TH mapeuBory ext ris mnyns rod Bdaros.’ 





1 Ev ‘fj nageupolj, 2°] 68 (ed. Holmes et Parsons). “End vije cenyis) . . ev 
1m myn 58 (ibid). Et baptizabat se in foote aque (Vet. Lat. ed, Sabatier). 


Laxey Juuso Zom [pSaso (Bibi. Polyglott., ed. Walton). 
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besought the Lord God of Israel to direct her way, for the rais 
ing up of the sons of his people. ® And entering in pure, sho 
remained in the tent, till one brought her food at evening.” 





Exampe. 175. 


The same version, Wisdom of Sirach, ch. 34 : 27 (Eng. Bible, 
Eeclesiasticus, 34 : 25). 

“Thocersine (parrizinc) uoiserr from a dead body, and touching 
it again, what is he profited by his bathing?” 


In this construction (immerse from), the writer puts the means for the effect ; 
immersion of the body being the means (symbolically) by which one was freed 
from the pollution of contact with the dead.* ‘This brevity of expression ‘is £0 
commgn an idiom in the sacred writings (and in the early imitations of them) 
that it has become a recognized figure of specch.t For example, 2 Cor. 11 : 3, 
«so your minds should be corrupted from the simplicity that is in Christ’ “cor- 
rupted from,’ that is, turned from by being corrupted—the means put for the 
effect. 


* © Sprinkled from an evil conscience’ is the correct translation of Heb. 10:22, 
where also the writer pnts means for effect; for the metaphorical application 
of the phrase here presupposes the literal use of the same form, and we must 
give the literal meaning, unless we would sink the writer's metaphor. 

+ Compare Winer’s Grammar of the New ‘Test., 366, 2 (Masson's translation, 
266, 2, d, p. 643, Am. edition). 











Greek Text. e 
® kal ds dvéBy,’ ed€ero rod Kuplov Ocod TapandA xarevOi- 
vai THY ddov avrijs is avdorEna TOV viGY TOD Aaod adrod. 
* Kat elomopevopevn Kadapad mapeueve TH ori, pexpis od 
mpoonveykaro THY Tpodyy avThs mpos eamépay. 
Ejusdem lib. Siracidew c, 84: 27 (ed, Tischend.). 


BamriGopevos did vexpovd kat madw amropevos avtov, 
Ti OpeAnaE TH AouTPH avrov ; 





1 Uvépy niimlich de rod Paros (Fritesche, Exeget. Handb. zu den Apokr. d. 
alt. Test,, in Zoc.). 


SECTION Ill. 


Summary of the lexical and grammatical uses of baptize. 


1. Lexical use. 


1. From the preceding examples it appears, that the ground- 
idea expressed by this word is, fo put into or wnder water (or 
other penetrable substance), so as entirely to immerse or sub-_ 
merge; that this act is always expressed in the literal applica- 
tion of the word, and is the basis of its metaphorical uses. 
This ground-idea is expressed in English, in the various connec- 
tions where the word occurs, by the terms (synonymous in this 
ground-element) ¢o immerse, immerge, submerge, to dip, to plunge, 
to imbathe, to whelm. 


2. These examples are drawn from writers in almost every 
department of literature and science; from poets, rhetoricians, 
philosophers, critics, historians, geographers; from writers on 
husbandry, on medicine, on natural history, on grammar, on 
theology ; from almost. every form and style of composition, 
romances, epistles, orations, fables, odes, epigrams, sermons, nar- 
ratives; from writers of various nations and religions, Pagan, 
Jew, and Christian, belonging to many different countries, and 
through a long succession of ages. 


8. In all, the word has retained its ground-meaning, without 
change. From the earliest age of Greek literature down to its 
close (a period of about two thousand years), not an example 
has been found, in which the word has any other meaning, 
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There is no instanced, in which it signifies to make a partial 
application of water by affusion or sprinkling, or to cleanse, to 
purify, apart from the literal act of immersion as the means of 
cleansing or purifying.* 


4. The object immersed or submerged is represented as being 
plunged, or as sinking down, into the ingulfing fluid or other 
substance ; or the immersing element overflows and thus ingulfs 
the object. The former is the more common case. The latter 
occurs in Example 4, where rocks, overflowed by the tide when 
at the flood, are said not to be momrsen at ebb-tide; Ex. 13, 
where the violent current of a river, swollen by heavy rains, 
is said to have svswercx» many attempting to swim through 
it; Example 14, where animals are said to be sunwercen by 
the overflowing of the Nile; Example 19, the mariners attempt- 
ing to row out of the harbor to sea, against the storm and 
the heavy swell, a lofty surge dashes over their little véssel 
and supuerces it. In the metaphorical application of the word, 
both cases are recognized as the ground of the usage. 


5. The immersing substance is usually water, that being the 
element in which the act most commonly takes place. Other 
substances mentioned are: wine, Ex. 84; a dye (for coloring) 
Exs. 79 and 80; blood, Ex. 67, comp. Ex. 42; breast-milk and 
ointment, Ex. 70; oil, Bx. 86; fire, Exs. 79 and 80; brine, 
Ex. 153; mud_and slime, at the bottom of standing pools, 
Exs. 59, and 152; the human breast, Ex. 77; the neck, Exs. 68, 
78; the human body, Exs. 72, 75, 76. 


6. The word immerse, as well as its synonyms tnmerge, etc., 
expresses the full import of the Greek word sarrmem. The 
idea of emersion is not included in the meaning of the Greck 





* When part of an object is said to be immersed, the word is applied to 
that part alone, and the rest of the object is expressly excepted from its applica- 
tion. Thus, in Ex. 6, the oaken part (of the fish-spear) is said to be 1omRsep, 
“and the rest is buoyed up;” in Ex. 7, the body is said to be “nnerseD 
ag far as to the breasts,” all above being expressly excepted; so Exs. 11 and 
38, in one of which the body from the waist upward, and in the other the 
head, is excepted. 


LEXICAL USE. a9 





word. It means, simply, to put into or under water (or other 
substance), without determining whether the object immersed 
sinks to the bottom, or floats in the liquid, or is immediately 
taken out. This is determined, not by the word itself, but by 
the nature of the case, and by the design of the act in cach 
particular case. A living being, put under water without in- 
tending to drown him, is of course to be immediately withdrawn 
from it; and this is to be understood, wherever the word is 
used with reference to such a case. But the Greek word is 
also used where a living being is put under water for the purpose 
of drowning, and of course is left to perish in the immersing 


gs 
element. All this is evident from the following. examples, 


Example 28, “norerstve (narra) so that he should not be 
able to come up again;” Ex. 27, “as you would not wish, 
sailing in a large and polished and richly gilded ship, to be 
supmerceD (parrizen) ;” Ex. 41, “nor [knows] the pilot whether 
he saves, in the voyage, one whom it were better to svunwercr 
(sarrize) ;” Ex. 43, “desiring to swim through, they were 
rmensep (parrizep) by their full armour ;” Ex. 48, “having 
susmerce (sarrizep) his ship with much merchandise, then blames 
the sea for having ingulfed it full laden ;” Ex. 51, “and the 
dolphin, angry at such a falsehood, uomrsine (Bartizine) killed 
him;” Ex. 16, “pressing him down and noersine (Barmizinc) 
him while swimming, ... they did not desist till they had 
entirely suffocated him ;” Ex. 17, “being moersep (sarrizen) in 
a swimming-bath, by the Gauls, he dies ;” Ex. 44, “and stretch- 
ing out a hand to others, [would] save them, as if drawing up 
persons supmercep (sarmzep) ;” Ex, 52, “the ship being in danger 
of Become murrceD (narrizep), he threw out all the lading into 
the sea;” Ex. 72, “and death to her [the soul]-while yet 
moercep (parrizep) in the body,” etc.; Ex. 73, “towering up by 
what is not noercep (sarprmep) in the body ;” Ex. 75, “they 
have their nature and perceptive faculty moersen (narrzep) in 
the depth of the body ;” Ex. 76, “they have the soul very 
much navrsep (zarrzep) in. the depth of the body ;” Ex. 81, 
“slaying some on land, and Proxeme (narmzinc) others with their 
boats and huts into the lake ;” Ex. 84, “I nosersep (sarrizen) 
him into wine, and took and drank him;” Bx, 85, “but also» 
itself partaking of their deformity, and narersen (narmzen) into it.” 
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7. The word is used of the most familiar acts and occurrences 
of common life; as, naersine (parrizixe) wool. in a dye, to color 
it (Exs. 79 and 80); steel in fire, to heat it for tempering 
(ibidem) ; heated iron (steel) in water to temper it (Ex. 71); an 
object in a liquid, in order to drink it (Ex. 84); a person in 
the waves, in sport or revepge (Exs. 26 and 60); © ship in the 
sea, by overloading it (Hx. 48); an animal in the water, to 
drown it (Ex. 51); tow in oil, for burning (Ex. 86); salt in 
water, to dissolve it (Ex. 50); a pole into the bed of a river, 
to reach something at the bottom (Ex. 82); a bladder in water, 
by forcing it under (Ex. 24); the hollow hand in water, to fill 
it (Ex. 57); the hand in blood, to besmear it (Bx. 67) ; 
branch in a liquid, in order to sprinkle it about (Ex. 69); a 
medical preparation (a pessary of cantharides) in breast-milk 
and ointment, to allay the irritation (Ex. 70); a sword into 
an enemy’s breast (Ex. 77); sliced turnips in brine, for a salad 
(Bx. 153) ; ‘ete. 





8, The ground-idea is preserved in the several metaphorical 
uses of the word. This is evident from many examples. 


Thus, of certain persons liable at any moment to be plunged 
in ruin, it is said (Ex. 87): “they differ little . . from those 
who are driven by storm at sea; ... and if they commit any 
even the slightest mistake, are totally supmercrn (narruen) ;” of 
one overwhelmed with sorrows by the calamity in which a 
friend had perished (Ex. 88): “supaercen (sarnzen) by that great 
wave ;” of one under the influence of an overmastering passion 
(Ex. 92): “although waeramp (sarrizen) by desire, the generous 
man endeavored to resist, and emerged as from a wave;” of 
a similar case (Ex. 93): “but Dyonisius . . was seized indeed 
by a tempest, and was wuetaep (napriaep) as to the soul; but 
yet he struggled to emerge from the passion, as from a mighty 
wave ;” of an enterprise, ruined by untoward events (Ex. 116) : 
“the business [of instructing the young] being waersmp (Barrizep) 
and all the winds being set in motion against it;” of a peo- 
ple lying in ignorance (Hx. 125): “the congregation nomnsep 
(narrizep) in ignorance, and unwilling to emerge to the knowl- 
edge of the spiritual teaching ;” of the mind oppressed and 
Stupified by intemperance in eating and drinking (Bx. 136): 
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“as though the reason were wnetmep (parrzep) by the things 
overlying it;” (with a negation) of one self-collected in diffi- 
culties and dangers (Ex. 141): “preserving the soul erect and 
un-wHentep (un-sarnzep), and high above every storm ;” of persons 
under the power of intoxicating drinks (Ex. 95): “so also the 
souls of these [the intoxicated] are driven about beneath the 
wayes, being wxermep (sarrzen) with wine ;” Ex. 147, “flooded 
with vehement words, and wuenten (sarrvmp) with undiluted 
wine” (where one who is so overborne and subdued by the 
power of wine, is represented as “plunged in the cask’’). 


The idea of a total submergence lies ut the basis of these 
metaphorical uses. Any thing short of this, such as the mere 
sprinkling or pouring of water on an object, viewed as tho 
ground of these metaphorical senses, would be simply absurd. 


9. In Christian Greek literature, the word retained its dis- 
tinctive meaning, and continued to be freely used both in the 
literal and metaphorical sense (Exs. 89, 44, 45-47, 58, 77, 78, 
79 and 80, 81, 90, 91, 95, 104-107, 119, 121-128, 125-131, 
138-141, 154, 155, 158, 164, 165). 


10. In the metaphorical sense it is often used absolutely, 
meaning to whelm in (or with) ruin, troubles, calamities, sufferings, 
sorrows, business, perplexity, intoxication. See Exs. 98-102, 115, 
116, 124, 135, 142-146, 148, 150. That, in this absolute use, 
the literal image on which the usage is founded was not lost 
from view, is evident from Ex. 124: “you are not at leisure 
but are overwnetmen, and the multitude of other affairs holds 
you in subjection” (more literally, ‘has brought you under itself ;’ 
with which compare Ex. 95). ‘ 





2. Grammatical construction. 


The word is construed, in connection with the immersing sub- 
stance, as follows : 

1. With the prep. info before the name of the element into 
which an object is puuxcxn or noersen, expressing fully the ‘act 
of passing from one element into another. 


2 
re 
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Ex. 61, “ (around) every thing that is norersep into it ;’ Ex. 64, 
“puoxex thyself into the sea ;” Hx. 65, “rruncie himself into the 
lake Copais;” Ex. 67, “pirrrsa his hand into the blood ;” Ex. 68, 
“he rioxexp the whole sword into his own neck;” Ex. 70, 
“again norerse into breast-milk and Egyptian ointment ;” Ex. 74, 
“norrsep nivseir into the Ocean-stream ;” Ex. 77, “ro ruven the 
sword into the enemy’s breast;” Bx. 81, “and prvnera others 
with their boats and huts into the lake ;” Ex. 82, “they river 
into the water, therefore, a pole smeared with pitch ;” Ex. 84, 
“T moersep him into wine;” Ex, 85, “and noersep into it ;” 
(metaphorically) Ex. 118, “rivncep by drunkenness into stupor 
and sleep ;” Ex. 119, “rnvxexp by drunkenness into sleep ;” 
Ex. 128, “noterse from sobriety into fornication.” 





2. With the prep. in, denoting locality, or the element in 
or within which the act takes place. 


Ex. 59, “imwersen and sinking in the pools ;” Ex. 72, “to 











GREEK TEXT. 


Ex. 61, (repr—) mavtl 76 BarricOevte eis adro. Ex. 64, 
Barricov ceavroy cis Oadagoav. Ex. 65, éavrov Bamri- 
Gov es rhv Koraida Alwynv. Ex. 67, es 7d aia Thy 
xeipa Bamricas. Ex. 68, bAov eis TH eavrod odhayny 
Barrie 7d Eios. Ex. 10, Barrie madw és yada 
yovdixes, KT. dX. Ex. U4 és Axeavoio poov Bamri¢ero. 
Ex. 17, Bawrioa ro Eidos eis TO Tod odeuiov ornOos. 
Ex. 81, rovs d€ els rHv Alpony os. BarriGovrwv, Ex. 82, 
Kovrov ody eis TO Ddwp Bamrigover Ticon Tepappaype- 
vov. Ex. 84, ¢Bamris’ eis Tov olvov. Ex. 85, kal BeBa- 
mriopévoy eis avrny. Hx. 118, BeSamtiopevoy eis dvau- 
cOnoiav Kat trvov dro THs péOns. Ex. 119, vd péOns 
BarriGopevos els Brvov. Ux. 128, ék coppoovyys eis mop 
velav BamriCover. 


Ex. 59, BamriGopevoe kai karadvvovres év rois TéApax 
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her, while yet nnmrcrp in the body ;” Ex. 75, “notersep in the 
depth of the body ;” Exs. 79, 80, “as wool niersen in a dye ;” 
Ibid., “as steel nowrsen in the fire ;” (metaphorically) Ex. 129 
“nomrsen in wickedness ;” (compounded with in) Ex. 152, 
“yorersen in the pools ;” Ex. 153, “noverse in brine ;” and meta- 
phorically, Ex. 154, “oerses the soul in cares of business ;” 
Ex. 155, “even the mind would be neersen in pleasure.” 


8. Also with the simple dative as a local case, denoting locality, 
viz. the element in which, or where, the act is performed. 


Bx, 60, “in waves of the sea nomrsine ;” Hx. 71, “1s rroxexp 
in water ;” Ex. 78, “towering up by what is not norrcen in 
the body ;” Ex. 76, “naensen in the body ;” Ex. 78, “ro riuxce 
his right hand in his father’s neck ;” Ex. 86, “and prrrine 
tow in oil ;” (figuratively) Ex. 120, “rtunexs in’ sleep ;” Ex, 121, 





1 That this is the true construction here, is rendered most probable by com- 
parison with Exs. 118° and 119, “puvxcrp by drunkeniess into stupor and 
sleep.” 








Greek Text. 


ow. Ex. 72, abr cai ere ev 76 oopart BeBamriopery. 
Ex. 75, BeBamrrioperny év 76 Bae rod cdparos. xs. 79, 80, 
daomep ro epov Barricbev év Bépparr. Ibid. Borep 6 ol- 
Snpos BamriGopevos ev re mupi. Ex. 129, €y 7H Kaxia 
BeBarricpévor. Ex. 152, €uBamtiopévas tots réApaoww. 
Ex, 158, éuBamriov dAuy. Bx. 154, rv Wuynv euBa- 
writer pepipveus mpaypérov. Ex. 155, cab 6 vods dv 
euBarriabein Th HderOa. 


Ex. 60, c¥pace movrov Barrier. Ex. 71, Sdare Bamwri- 
Gera. Ex. 78, 76 8) py Barricdevre 7h odpare vrrép~ 
ayres. Ex. 16, BeBarricpéevgy ro oopart. Bx. 18, tiv 
Sekidy th Aas Bawtica 7H Twarpixg. Bx. 86, kat 
orumeioy éAaip Bamrioas. Ux. 120, Bawrife. 0 dmvg. 
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“had rioncep the city in’ sleep ;” Ex, 125, “nmenrsen in* igno- 
rance.” 


This construction (confined mostly to poetry) is required in some examples, 
and is the probable one in others. One man immerses another in (not with) 
waves of the sea; a heated mass of iron (steel) is plunged or immersed in (not 
with) water, to cool it; what is inclosed in the human body is immersed in 
(not with) it; a weapon is plunged in (not with) the neck. 


4. In the metaphorical sense of whelming, overwhelming (sub- 
merging, as with an overflowing flood), the passive is construed 
with the usual expression of the efficient cause, and both the 
active and passive with the dative of means or instrument (by, or 
with). 

Compare the literal use in Exs. 4 and 19, and the figurative use in Ex. 106; 


and especially Exs. 136, “wneramp by the things overlying it,” and 168, 
“ (Neptune) strives to wuetm the whole vessel with the waves.” 


Ex. 88, “svsmercep by that great wave;” Ex. 92, “waenep 
by desire ;” Ex. 103, “wnemmten by worldly affairs ;” Ex. 107, 
“be wneraten by the arnoyances of passion ;” Ex. 117, “wuetwep 
by grief;” Ex. 122, “before thou art deeply wuerarn by this 





1 See the note on the preceding page. 

2 Not imbued with, as is evident from the following expression ‘emerge to’ 
‘The choice is between the two conceptions ‘awhelmed with’ (as an overflowing 
flood), and ‘immersed in’ (sunk in ignorance), The latter conception is the 
most natural and probable one; so in Exs. 126, 127. 








Greek Texr. ' 
Ex, 121, trvp riyv modw BamriGov. Ex. 125, ayvolg Be- 
Bamrirpevny. 

Ex. 88, BeBamriopevov vd Tob peyddov Kiparos éxel- 
vou. Ex. 92, BamreGopevos dad rhs émBvpias. Ex. 103, 
BantiGouevous bd Tav mpayparev. Bx. 107, bro dndlas 
mabav BarricOjva. Ex. 117, BarriGopevoy re bro ris 
ddums. Ex. 122, xplv 7 aodpa vrd ravrys Bamrib7- 
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intoxication ;” Ex. 138, “neither wnemen. by poverty, nor elated 
by riches ;” Ex. 164, “warren by wickedness.” 


Ex. 91, “to wets as with successive waves ;” Ex. 132, “they 
do not wae the common people with taxes;” Ex. 149, “and 
having wren Alexander with much wine” (compare Ex. 95) ; 
Ex. 163, “whom having waerten with the same drug ;” Ex. 168, 
“didst waers ... with whole seas of wailings.” 


Ex. 104, “is wueiep by none of the present evils ;” Ex. 105, 
“to be warttrp by the troubles of the present life;” Bx. 111, 
“to be woermen with such a multitude of evils;” Ex. 123, 
“warren with ten thousand cares;” Ex. 133, “ween with 
debts” (and many others). 


5. Rarely with the prep. down (down into, i. e. below the 








Greex Text. 


val oe ris péOns. Ex. 138, odre dd THs mevias Bari 

i Sees rbd , Pan 
Gopevos, odre bro Tod wAovTOV Eratpouevos. Ex. 164, dro 
THs Kakias KataBeBarricpever. 


Ex. 91, domep éraddjaAois Kvpaor Barrige. Ex. 132, 
tovs d€ iioras .. ov Barrifovar rais elopopais. Ex. 149, 
ov 5¢ odkAG "AdEavdpov Barricaca, Ux. 163, Hy 
TG are appacp kataBanricas. Ex. 168, kareBamr- 
gas .. Aus Oadacous KoKUTOY. 


Ex. 104, ovdevt rév mapovrev Bamrifera Seay. Ux. 105, 
Barri€erOa tois AvTnpois Tob mapovros Biov, Hx. 111, 
tooovTe mAjOe BamrricOjvar Kaxdv. Ex. 123, pupias 
BarriGouevos ppovrict. Ux. 133, opAjpaoe BeBarriopée 
vov. 
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external surface), Ex. 83, “rtunaep down the body ;” Ex. 63, 
“un-pieren [down] in water.” 








Greex Text. 


Ex. 83, BarrifeoOu ... xara Tod oaparos.' Ex. 63 
(with ace.), ¢Bémriarov re kad’ Bdwp. 





1 And with the genitive alone, Ex. 62, &sdmrvorde slus ... easy also 
(in some editions) Ex, 74, 3x6 y? ‘Qxeavoto pdov (ed Schneid.). Comp. Bernh. 
Gri Synt, Kap. 3, 41, a, p. 168, 


SECTION IY. 
Application of these Results to the New Testament. 


1. We have thus taken a full survey of the use of this word 
among those who spoke the Greek language, and to whom tlie 
New Testament was directly addressed, in numerous examples 
from their own writings, composed before and during the age 
of Christ and his apostles, and for a long time after; showing 
its unvarying signification through all this time, and its gram- 
matical construction in connection with the name of the element, 
in which the act it expresses took place. 


Let us now open the New Testament, and observe how the 
following passages must have been read and uaderstood, by those 
whose manner of using this word has been shown in the fore- 
going examples. 





Matt. 3:6. “And were noersep (narrizep) in the Jordan by 
him.”* 





Matt. 3:11. “I indeed noerse (narmze) you in water.... He 
will mawrse (sarrize) you in holy spirit and fire.”* 
Compare the writer’s note on Matt. 3; 11. 





Mark 1:5. “And ‘were all normrsep (barrzzp) in the river 
Jordan by him.”* 





* Sce Ex. 169, “mmensep (narrizep) urmseur in the Jordan” (Eng. Bible, 
dipped himself . . in the Jordan’), and the examples referred to in Section IL. 
2, 2, (on p. 92). 

G 
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Mark 1:8. “I indeed noersep (parrizép) you in water; but 
he will nomrss (zarmze) you in holy spirit.”* 

Compare the writer's note, just-referred to, on Matt. 
uae bf 





Mark 1:9. “Jesus came from Nazareth of Galilee, and was 
pmersep (narrzep) by John into the Jérdan-”+ 





The reader of the New Testament in the Greek language, to 
whom this was his mother tongue, could be at no loss to know 
what was done in these cases; or what was required to be 
done by the command in Matt, 28:19, and similar passages. 


2. The accompanying circumstances accord with this unvarying 
meaning of the word. For example, John at first resorted to 
the river Jordan, as a convenient place for nomrsine (parrizine) 
the multitudes who came to him. non was afterwards selected 
for this purpose, and for the express reason, “because there was 
much water there, and they came and were mmersep (sarrizep)” 
(John 3:23). In the most circumstantial account given in the 
New Testament of the administration of the rite (the immersion 
of the eunuch by Philip, Acts 8:38), it is said that “they went 
down both into the water ;” and that after the rite was performed, 
“they came up out of the water.”{ 


8. The other acts, with which it is comparéd in the New 
Testament, accord with and require this meaning. It is repre- 
sented as a durial; Rom. 6:4, “we are buried with him by 
the nnrerston (narrisu) ;” Col, 2:12, “buried with him by (prop. 
in) the noerston (parmisu).”$ It is spoken of as having been 





* See the note on the preceding page. 

+ See Ex. 171, “I am rrvncep (sarrizep) into bottomless depths,” and the 
examples referred to in Section II. 2, 1, (on pp. 91, 92). 

t It has been erroneously supposed, that the same thing is stated in Matt. 3:16, 
and Mark 1:10. But the prep. from (dzd) is there used; and the proper ren- 
dering is, ‘up from the water’ But here (in Acts) the prep. is é, out from, 
out of; and the only possible rendering is, ‘came up ont of the water,’ into 
which (as just before said) they had gone down. \ 

@ The language is here so explicit, and the reference so obvious, that ull Chris- 
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typefied, when the Israelites “were under the cloud, and passed 
through the sea,” “nnersep (narrzep) in the cloud and in the 
sea” (1 Cor. 10 : 1, 2).* 


4. This unvarying sense of the word is expressly distinguished 
from the application of water to some portion of the body, 
denoted by other words. In Mark 7: 3, 4, it is said that the 
Pharisees “eat not” (i. e., never eat) “except they wash their 
hands,” these being always liable to ceremonial defilement; and 
that when they come from a public place, as the market (the 
whole body having been exposed), “except they nomrse (parrize) 
rurmsenyes, they eat not.” In the former case, the writer uses 
the appropriate word (sirriy) for washing any portion of the 
body; as the face (Matt. 6: 17), the hands (Matt. 15 ; 2), the 
feet (Sohn 13:5). In the latter case he uses, in distinction 
from it, the word saprzew, which by constant usage expressed 
an entire, submersion of the object spoken of. As there is here 
no limitation (“they noterse rHemseives”), the whole body of 
course is meant.t 


5. With this usage accords also the metaphorical sense of 
overwhelming suffering, found in Mark 10 : 38, 39, “can ye undor- 
go the noersiox (sarris) that I must undergo,”{ and in Luke 
12:50, “I have an norerston (narrism) to undergo ;”{ a sense 
founded on the idea of total submergence, as in floods of sor- 





tian antiquity understood by it an allusion to the symbolic significance of the 
rite of immersion. (See examples in Section V.1.) Almost all modern scholars 
are of the same opinion, The few attempts to set aside this obvious view have 
made little impression, and require no refutation. 


* Compare the explanation of this given by the Greek interpreter ‘Theophylact, 
Section V. Example 196. 


+ In Luke 11 : 38, there is no intimation that this was always practiced be- 
fore dinner. On the contrary, the full and minute statement in Mark 7+ 3, 4, 
forbids this supposition, and Luke 11 : 38 must be understood accordingly. It 
was the case mentioned in v. 4 of Mark’s statement, the Sayiour having come 
from a crowd. 


t As these passages are correctly rendered by Dr. Campbell (President. of 
Marischal College, Aberdeen), “The four Gospels translated,” etc. 
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row.* The same metaphorical sense, according to many inter- 
preters, is found in 1 Cor. 15 : 29, 


6. The grammatical construction accords also with the constant 
usage of Greek writers, and with the only recognized meaning 
of the word. Namely: 

1. With the prep. into, expressing the act of passing from 
one element (the air) into another (water). Compare the Sum- 
mary of the usage of Greek writers, Section II 2, 1. For 
example: Mark 1:9, “was norersep (narriep) by John into the 
Jordan,” 


2, With the prep. in, denoting locality, or the clement in or 
within which the act is performed (Summary, Section III. 2, 2). 

For example: Mark 1: 5, “were all aersep (parmzep) in the 
river Jordan; Matt. 3:11, “TI indeed terse (sarrizz) you in 
water; Mark 1:8, “T noersen (saprizen) you in water ;” ibid., 
“but he will nomrse (zarrize) you in holy spirit 7* John 1:26, 
“T poterse (arrize) in water ;” v.81, “I came nmnsixe (narviane) 
in water;” v. 83, “he who sent me to nomrse (narrze) in 
water ;” same verse, “this is he who nomrses (narraxs) im holy 
spirit.” + 

3. With the dative alone, cither as a local case, ‘in water’ 
e. g., (Summary, Section V. 2, 3), or as the instrumental dative, to 
distinguish the element used for immersing in one case from that 
employed in another.t The simple dative occurs, in the New 
Testament, only where the material or element used for immers- 
ing is to be thus distinguished. In all these instances, the 
distinction is between the element of water, and the Holy Spirit 
(or, holy spirit); and as the latter could less properly be con- 
ceived as the mere instrument of an act, it is in every such 
case construed with the local preposition in. (See Luke 8 : 16, 
Acts 1:5, 11:16.) This is the only explanation of the use 





* Compare the remark on Ex. 98, and the Summary in Section IIE. 1, 8. 

+ See the remark on p. 97. 

t Dr. Hackett (on Acts 1:5): “ders, with water as the element by which, 
dy aveduate dyig, in the Holy Spirit, as the clement in which the baptism is 
performed.” (Commentary on the original text of the Acts of the Apostles, 2a 
edition, p. 31.) 
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both of the simple dative, and of the dative with the preposition, 
in the same connection and relation. A 


1. The Greek word narrizeis expresses nothing more than the 
act of norerstoy, the religious significance of which is derived 
from the circumstances connected with it. Thus when, in obe- 
dience to the command in Matt. 28:19, this act is performed 
on the assenting believer,in the name of the Father, and of the 
Son, and of the Holy Spirit, it by this becomes the Christian 
rite; and this distinguishes it from all other acts of life, and 
gives it a sacred relation’ and a sacred significance. But in 
Mark 7:4 (‘except they immerse themselves’), and in Luke 
11: 88 (‘that he had not immersed himself’), the act expressed 
by the same word is a superstitious Pharisaic ceremony, con- 
demned by our Lord himself; and in Heb. 9; 10, the mere 
ceremonial immersions of the Jews are meant. The act desig- 
nated by the word, in all these cases, is the same; the relation 
in which it is performed constitutes the only distinction. In the 
Christian rite, being performed with a conscious reference to 
the burial and resurrection of Christ, the act associates with 
itself, in the mind of the believer, the religious ideas and obliga- 
tions symbolized by it in virtue of this reference. It is also 
a recognition of the pollution of sin, and of the sanctifying 
agency of the spirit, as symbolized by the cleansing power of 
the element of water. But the word narrizery did not, in itself, 
express an immersion in the name of the Father, of the Son, and 
of the Holy Spirit; nor an immersion with reference to the 
burial and resurrection of Christ, or to the sanctifying agency 
of the Spirit. Wherever it is used of the Christian rite, in 
the New Testament, this reference is clear from the connection ; 
and only through this connection does it suggest the peculiar 
Christian ideas associated with it. 


SECTION Y. 
Usage of the Church Fathers, 


eM 


‘Where they use this word (or the cognate noun) of the Christian rite, or describe 
the rite in other words. 


What the Church Fathers, who wrote while the Greek was 
a living language, and to whom it was the mother tongue, 
understood to be the meaning of this word in the New Testa- 
ment, will be seen from the following examples, to which many 
others of the same tenor might be added. 


Exawece 176. 


Cyrill,* Bishop of Jerusalem, Instruction IIT, On Baptism, «ii. 
“For as Jesus assuming the sins of the world died, that 
having slain sin he might raise thee up in righteousness; so 


* Born about 315 after Christ; made Bishop of Jerusalem in 350, 








~ Greek Text. 

Cyrilli Hierosol. Catechesis III. de Baptismo, xii. (ed. Touttée, p. 45), 
? TAS ey ae , 
Ronep yap “Inoois ras oixovperkas apaprias ava- 

AaBov drOaver, va Ouvatocas thy dpapriay dvartnon 

oe &y dikawovvy: otto Kai od Karafas cis. 7d Bdwp, Kai 
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also thou, going down into, the water, and in a manner buried 
in the waters as he in the rock, art raised again, walking in 
newness of life.” 


Exampce 177, 


The same writer, Initiation II., On the ceremonies of Baptism. 

“O strange and wonderful 'tratisaction! Not truly did we 
die, nor were we) truly, buried, nor truly crucified did we rise 
again ; but the imitation was in a similitude, while the salvation 
was in truth. Christ was really crucified, and really was buried, 
and truly rose again; and all these things have been graciously 
imparted to us, that sharing his sufferings in imitation, we might 
in truth obtain salvation.” 


Exampie 178, 


The same writer, Initiation II. 4. 
“After these things, ye were led by the hand to the sacred 
font of the divine norerston (naprsm), as Christ from the cross 








Greek Text. 
Tpbrov Twik ev Tois Bdacr Taels, domep exeivos ev Ty 
wérpa, eyeipy maw ey Kawornrt Cans meputarav. 
Hjusdem Mystag. II. de Baptismi Caeremoniis (ed. Touttée, p. 313). 
“2 Edvov kai rapaddgov. mpayparos,. ovk dAnbas 
dmeOavoper, ovd adyOas éradnpev, ov adAnOds oravpo- 
Oévres dvéornpev? GAN ev eid 7 pipnows, év adnBeia 
8€ 9 cornpia. Xpiotds dvtas eatavpoon, Kat dvras éra- 
gn, Kal adnOes avéorn: Kai mavra ipiv rebra Kexdpe 
ora, iva TH pyjoe TOY TAOnpaToY adTod KoWoVnoaY= 
res, GAndeig tiv carnpiay Kepdhroper. 
Ejusdem Mystag. I. 4 (ed. Touttée, p. 312). 
Mera ratra, én rv dylay rod Ociov Bamricparos 
exetpaywyeiabe KodupSnOpar, os 6 Xpioros amd rod 
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to the prepared: tomb. And each was asked, if he believes in 
the name of the Father, and of the Son, and of the Holy Spirit. 
And ye professed the saving profession, and sunk down thrice 
into the water, and again came up. And there, by a symbol, 
shadowing forth the burial of Christ,” ete. 


Exampne 179. 


The same writer (in the same passage, eight lines below). 
“And in the same ye died and were born; and that saving 
water became to you a grave and a mother.” 


Exampie 180. 


The same writer, Instruction VIII., On the Holy Spirit II. 14. 

“For the Lord saith: ‘Ye shall be notersen (narmep) in the 
Holy Spirit not many days after this.’ Not in part the grace; 
but all-sufficing the power! For as he who sinks down in the 








Greek Text. 


oravpod él ro mpoxeipevov priya. Kat jporaro éxa- 
oros ei morever cis Td Ovoua Tod marpds, Kal Tod vidi, 
cat rod aylov Ivevparos. Kai opodoyjoare ry cori- 
ptov dpodroyiav, Kat karedvere rpirov els Td Bdeap, Kar 
maw avedverer kat évradOa, did ovporov rhv Tpmugpov 
rob Xpiorod aivirrouevor ragiv, k. 7. A. 


Ejusdem (ibidem). 

Kai &vy 1G abrG ameOrnoxere kai eyervaober Kad 7d 
cornpiov éxeivo Bdwp Kat répos dpiv eyivero Kal pr 
™p. 

Hjusdem Catechesis XVII. (de Spiritu Sancto II.) 14 (p. 271). 


Adyar yap 6 Kupus: ‘Ypeis BarricOnoecOe év rvev- 
pare yi ob pera moddas Tadras rpepas. ob peptKiy % 
Xapis, GAA adbroredns % Svvdprs. Gomep yap 6 evddvor 
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waters and is nocersen (sarmzep), is surrounded on all sides by 
the waters, so also they were completely nomrsep (sartizen), by the 
Spirit.” 
Exampre 181. ¥ 

Basil* (the Great), On the Holy Spirit, ch. XV. 85. 

“Jmitating the burial of Christ by the nomrston (paris) ; 
for the bodies of those nnmrsep (narrzep) are as it were buried 
in the water.” 


* Born about 330 after Christ; made Bishop of Cwsarea in’ 370. 


Exampie 182. 
The same writer (in the same passage, a few lines below). 
“The water presents the image of death, receiving the body 
as in a tomb.” 
Exampite 183. 
The same writer, On Baptism, book I. ch. 1, 4. 
“Which we seem to have covenanted by the norerston (partis) 








Greex Text. 

ty rots Bacr Kal BarriCopevos, mavrayodev dd Tay bdd- 
Tov mepiBadderau obra Kal bro Tod mvevparos €Barri- 
aOnoay odroTEAas. 
Basil. Mag. de Spirit. Sanet., c. XV. 35 (ed. Garnier, Vol. IIT. p. 29). 

Mipotpevor riv rapjy tod Xpiorod dia rod Barri- 
ouaros. oiovel yap évOarrera rh Bdar. trav BanriCoue- 
vov Ta THMara. 

Ejusdem (ibidem). 

To pev Bdap Tod Oavdrou Thy eikova Tapéxe, BoTrEp 
€v tabi To odpua mapadexopevor. 
Hjusd., de Baptismo, lib. I. ¢. 1, 4, extr. (ed. Garnier, Vol. IT. p. 628). 


° ‘ # nee an 
Orep cvvrebeicOa Soxospev dia tod év rH Vdate 
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in water, professing to have been crucified with, to have died 
with, to have been buried with, and so forth, as it is written.” 


Exampte 184, 


Chrysostom;* Comment. on 1 Cor. Discourse XL. 1. 

“For to be notersep (narrizen), and to sink down, then to 
emerge, is a symbol of the descent into the underworld, and of 
the ascent from’ thence. Therefore Paul calls the noverstoy 
(sarrisa) the burial, saying: ‘We were buried, therefore, with 
him by the norersion (narriss) into death.’” 


* Born about 347 after Christ; made Bishop and Patriarch of Constantinople 

in 398, 
Exampre 185. 

The same writer, On the Gospel of John, Discourse XXV. 

“Divine symbols are therein celebrated, burial and deadness, 
and resurrection and life, “And ‘all these take place together ; 
for when we sink our heads down in the water as in a kind 
of tomb, the old man is buried, and sinking down beneath is 








Greek Text. 


Barricparos, suodoyoivres avverravpacba, cvvreOvnKé= 
vat, ovvrebapOa, Kai re é&js, Kabas yéyparrae. 
Chrysost. in Epist. ad I Cor. Hom. XL. 1 (ed. Montf. Vol. X. p. 879). 
To yap BamrigerOau xai KaradvecOu, cra avavevew, 
tis eis Gdov KaraBaoeds ote ovpBodov Kal Tis éxeiBev 
ayddov.  8t0 Tov. rahov 7o..Bdaticpa 6 ITavdos Kadei 
p , Mies wee ei , . 
A€yov, auveradhnuev ody adtG Sia Tod Bamrioparos cis 
, 
Tov Oavarov, 
Chrysost. in Joannem Hom, XXV. (ed. Montf. Vol. VIII. p. 146). 
Ocia redrcirar év adtgG cipBodra Taos Kal véxpwors, 
Kal avaoracis Kai Con, Kal radra ouod yiverar mavra. 
Kabarep yap ev twit tah 76 Bate KaTadvortay qyav 
, toe < hes , . 4 
tas Kehadas, 6 wadawos avOpwros Oarrerat, Kal KaTadds 
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all concealed at once; then, when we emerge, the new man 
comes up again.” 


Exampte 186. 


The same writer, On the Epistle to the Romans, Discourse XI. on 
ch. VI. 5. 

“For as his body, buried in. the earth, bore for fruit the 
salvation of the worl so also ours, buried in the rnrersion 
(sarrisu), bore for fruit righteousness, sanctification, sonship, ten 
thousand benefits, and will bear also the final gift of the resur- 
rection. Since, therefore, we indeed in water, but he in earth, 
and we in respect to sin, but he in respect to the body was 
buried, on this account he did not say, ‘planted together in 
death, but ‘in the likeness of death.’” 








Exampie 187, 
Athanasius,* Discourse on the Holy Passover, 5. 


* Born near the close of the third or beginning of the fourth century; made 
Bishop of Alexandria in the year 328. 








GREEK TEXT. 


, , 9 , gl ’ fe ha 

KaT@ KpuTTerat oAoS Kabanak ETH AVAVEVOVT@V NLWV, 0 
. ress 

Kawos aveor wad. 


Chrysostomi in Epist. ad Rom. Hom. XI. in c. VI. 5 (ed. Monif., 
Vol, IX. p. 580). 


Kabarep, yep ro cépa abrod rapev ev rh yy Kaprov 
rijs olxouperns Thy cornpiav rveyKev? obra Kal TO nwére 
pov rapev év rh Barriopart, Kaprov nveyke THY SiKato- 
ovyyny, Tov ayacpor, THY viobeciav, Ta pupia ayaba 
oloe b€ Kal TO THs avactacews otepov Sapoy.  émel 
odv npeis pev ev Bari, avros dé ev yp, Kal mpels pev 
kara rov Tihs apaprias Aoyov, exeivos Sé KaTa Tov Tov 
odparos eran, did Todro ovK etre, cYppuror TH Bavaro, 
GAA TH Oprordpare rod Oavarov. 


108 USAGE OF THE CHURCH FATHERS. 





“In these benefits thon wast moersep (Barren), O newly- 
enlightened ; the initiation into the grace, O newly-enlightened, 
has become to thee an earnest of resurrection; thou hast the 
TMERSION (BAPTIsm) as a surety of the abode in heaven. Thou 
didst imitate, in the sinking down, the burial of the Master ; 
but thou didst rise again from thence, before works witness- 
ing the works of the resurrection. 


ExampPie 188. 


The same writer, Questions on the Psalms, Prop. 92. 

“For that the child sinks down thrice in the font, and comes 
up, this shows the death, and the resurrection on the third day, 
of Christ.” 

Exampie 189. 
Gregory" of Nazianzus; Discourse XL., on the holy Baptism. 
“Let us, therefore, be buried with Christ by the mmersion 


* Born about 330 after Christ. 








Greex Text. 
Athanasii Serm. in Sanctum Pascha, 5, (ed. monach. ord. S. Bened. 
Tom. II, p. 457). ~ 
’Ev rovros €Banria@ns tois ayabois veopaoriote, appa- 
Adv co yéyover avactacews, veoporiate, 1) Tis xapiTos 
pono: evéxupov ris év obpave diairns exes rd Barr 
ope. upnoo TH Karadvoe Tov Searworov Tov rapov 
GAG avédus mad Ekeev, TA THs avacTadcEws epya mpd 
Tév épywv Oedpevos. 
Ejusdem Quaest. in Psalmos Prop. XCII. (Tom. II. p. 327). 
To yap karadioa ro radiov év TH KoAvpBnOpa tpi 
Tov Kai avadiaat, ToiTo dyAot Tov Oavarov Kal THY TpLA- 
pepov avacracw rod Xprorod. 
Greg. Naz. Orat. XL. in sanct. baptisma (ed. Pruneus, Vol. I. p.642). 


Luvrabaper obv XprorG did rod Bawricparos, iva cat 
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(saris), that we may also rise with him; let us go down 
with him, that we may also be exalted with him; let us come 
up with him, that we may also be glorified with him.” 


Exampre 190. 


John of Damascus,* On the orthodox Faith, book IV. ch. 9, on 
Faith and Baptism. 

“For the smersion (narrism) shows the Lord’s death. We 
are indeed buried with the Lord by the porersion (parrism), a8 
says the holy apostle.” 


* Born about the end of the seventh century. 


Exampie 191. 


The same writer; Parallels, book III. tit. iv., on Baptism, etc. 

“Terael, if he had not passed through the sea, would not 
have been delivered from Pharaoh; and thou, if thou pass not 
through the water, wilt not be delivered from the bitter tyranny 
of the Devil.” 








Greex Text. 


ovvavacteper ovykaréAdoper, iva Kat ovvypodapuer* 
ovvavéeBoper, iva Kat cvvdoéarbaper. 


Joannis Damasceni de fide orthodoxa, lib. IV. c. 9, de fide et 
baptismo (ed: Le Quien, Vol. I. p. 259). 

To yop Banriwpa tov Tob Kupiov Odvarov Sndoi. ovv- 
Oanropeba yoiv rE Kuplp dux Tob Bartioparos, ws dnow 
6 Oeios dmoarodos. 

Fjusdem Parallel. Lib. III. Tit. iv. de Bapt. et sacr. lavacri 
praedicat. (Vol. II. p. 387). 

‘O'Tapanr, ei pr mapnarde rv Oadacoay, ovdK dy éxo~ 
picn rod papad: Kai od av pr maperOns dia rod Bda- 
Tos, ob xopiaOnon Tis mixpas Tupavvidos Tov diaBodov. 
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Exanpie 192, 


Theophylact,* Comment. on Nahum, ch. I. 

“For oné norersion (narrism) is spoken of, as also one faith, 
because of the doctrine respecting the initiation, being one in 
all the Church, which has been taught to noerse (parrize) with 
invocation’ of the Trinity, and to symbolize the Lord’s death 
and resurrection by the threefold sinking down’and coming up.” 


* Archbishop of Achrida, about 1070; gives, the views of the old Greek inter- 
preters, 

Exawpte 193, 

The same writer, On the Acts of the Apostles, ch. 1 25. Com- 
menting on the words, ‘ye shall be notersep (parmzep) in ‘the 
Holy Spirit, he says: 

“The word ve noersep (se narnzep), signifies the abundance, 
and as, it were .the riches of the participation of the Holy 
Spirit; as, also, in,that perceived by the senses, he in a manner 
has. who is 1omrsep. (nartizen) in water, bathing the whole body, 
while he who simply receives water is not wholly wetted on all 
places.” 








Greek Text. 


Theophylacti Comment.in Naum» cap. I. (Opera, ed. de Rubeis et 
Finetti, Venet, 1768, Vole IV. p. 221). 


‘Ev pev yap cipnroe Barricpd, worep Kai riots pla, 
Sid To ent rH reAerH Sndady doyna, év dv év macy EK- 
KAnolg, TH wapadaBovon Banrivew rH rhs Tpiados émixdr= 
cel, Kal TyTody Tov Tod Kuplov Bavaro Kal Thy dvaoTacL 
Th Tproy karadice Kal dvaddce. 


Ejusdem in Acta Apost. c. I. 5 (Vol. III. p. 10). 

‘H BarricOnva A€kis, thv Saypidevav, Kal oioved rov 
mAobrov Tis meTovoias Tod aylov TEL WATS ONpalve ds 
kai éxi rob aicOnrod exer Te 6 BamriGopevos ev Sarr, bAov 
To capa Bpeyav, Tod AapBavovros. array Bdep ov wavTws 
dypawopevov && DAY TOV TOTeD. 
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Exawpte 194, 


The same writer, Comment. on the Epistle to the Heb. ch. 6 2. 
Commenting on the words, ‘resurrection from the dead, he says: 

“For this takes place sai in the norerston (@arrien); through 
the figure of the coming up.” 


,  Examwrre 195, 


The same writer, On Rom. 6 : 4, 6. ‘ 

“For our old man, that is, wickedness, was crucified with, 
that is, in like manner with the body of Christ, was buried in 
the, norerstoy. (zarrisa), that the body of sin might be destroyed.” 


Exampie 196. 


The same writer, Comment. on 1 Cor. 9:2. Explaining the 
words, ‘were all baptized unto Moses in the cloud and in the 
sea,’ he says: 

“That is, they shared with Moses both the shadow beneath 
the cloud, and the passage through the sea; for seeing him first 
pass through, they also themselves braved the waters. As also 








. GREEK TEXT. 
Ejusdem in Bpist. ad Hebr. c. VI..2 (Vol. ID. p. 682). 
*Avactaceas te vexpav.) Todro yap xai év Te Barri- 
opare yiverou Sid Tod cxnpaTos THs avaddocas. 
Bjusdem Comment. in Epist. ad Rom. c. VI. 5,6. (Vol. IL. p. 42). 
Kal yap 6 radaids jpav dvOpwros, rovréotiy, 7) Kaxia, 
ovvectavpodn, Tovterriv, buolws rE cadpart rod Xpi- 
aod, &vy 76 Bamriopare érady, iva xarapynOG ro cope 
Tis apaptias. 
Ejusdem Comment. in I Epist. ad Cor. ¢. IX. 2 (Vol. IL p. 177). 
Kat mavres cis tov Moony ¢Barric@ncav ev ri 
vehérp, kai &v rH Oardooy.) Tovrégrt, 76 Mooy éxo.- 
vavnrav ris Te brd Thy vepeAny oKtds, Kat Tod diodov 
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in our case; Christ having first died and risen, we also are 
ourselves notersep (armen), imitating death by the sinking 
down, and resurrection by the coming up. ‘They were norersep 
(narrizeo), unto Moses,’ therefore, instead of: they had him as a 
founder of the type of the mmerston (Barmism); for the being 
under the cloud, and the passing through the sea, were a type 
of the noersion (baprism).” 


Exampte 197, 


The same writer, On the Epistle to the Romans, ch. 9:8. Com- 
menting on the words, ‘for at this time I will return, and Sarali 
shall have a son,’ he says: 

“Therefore, the word of God formed and begat Isaac; so 
also upon us God’s children, in the font as in a womb, are 
uttered words of God, and they form us anew.” 








Greek Text. 


= Pi 4 a 7 
Tis Oaddoons. idovres yap avrov mporov dSiaPavra, 
, 5 3 ee ° a 
kareToApnoay kal avrol tay Bdarov. “Qomep Kat ed’ 
jpav, mparov Tod Xpiorod amoOavovros Kat avacravros, 
, i! 
BarriGopeba Kal avrot, piporpevor tov Odvarov dia Ths 
karadvcews, Kat THY avactacw dia Tod avadicews. Eis 
5 A A 1 EME AES 5 
Tov Moot obv ¢Barrigovro, avti rod, abrov apxnyov 
€xov Tod TUmou rod Bamricparos: rvros yap Barriopa- 
wee ef , 5 Re ae 
TOS HY, TO TE LTO. THY vEPEAny eivat, Kal. TO THY Oadacoay 
SueaAdciv. 


Ejusdem Comment. in Hpist. ad Rom. c. 1X. 8. (Vol. II. p. 68). 

To obv piua rod Oeod diérAace tov "Ioadk Kad éyev- 
moev. Obrw di Kai ef’ judv rev Téxvev Tob Oeod, év 
TH KoAvpBHOpe os ev puojrpa, pyyara Ocia émdéyovrat, 
KGkeiva nds avardarrovow. 
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Exampte 198. 
The same writer, On Heb. 10 : 26. 


“For our moersion (sapmis) images the death of Christ; as, 
therefore, that was one, so also this is one.” 


ExampPte 199, 


The same writer, On Matt. 3 : 11. 

“*He will omerse (narrze) you in the Holy Spirit.” That 
is, he will deluge you, ungrudgingly, with the graces of the 
Spirit.” 


Exampie 200. 


The same writer, Comment. on Luke 24 : 45-53. 

“Tor as he, having died, rose the third day, so also we, 
being’ typically buried in the water, then ¢ome up incorrupt 
as to our souls, and receiving the pledges of the incorruption 
of the body. 





GREEK TEXT. 
Ejusdem Comment. in Epist. ad Heb. c. X. v.26 (Vol. ID. p. 726). 
Ts yep Banriopa iyuav tov Oavarov cixoviger rod 
Xpiroi dorep ody exeivos eis, ovrw kai Tovro ev. 
Ejusdem in Matt. Comment. ¢. III. v. 11 (Vol. I. p. 18). 
Auros dpas Bamrioe ev mvetpare éyig.) Tovrérrt, 
karaxddoer dpas apOoves rais rod mvevparos xapiow. 
Hjusdem Comment. in Luc. c. XXIV. wv. 45-58 (Vol I. p. 497). 


o meters 5 , ay ” 

Raorep yap exeivos Oavov rpujpepos avéatyn, ovta 
kai jpeis evOarropevor tumikas TH DdaTi, cira dvaddvomer 
x \ , its st 2a 3 , 
apbapror ras wuyxas, Kai Ths Tov odparos apbapolas 
ods appaBavas dexouevor. 
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Exampie 201, 
The same writer; On John ch. 2: 14. 
“For the cross and the death [thereon] are a cause to us 
of the grace through the noversion (narmsu); if at least, being 
TMERSED (BAPrizeD), we image forth the death of the Lord.” 


Exampie 202. 

The same writer; on John 3: 4, 5. 

“For symbols of a burial and a resurrection, and an image {of 
them], are celebrated in this water; the thrice sinking down, 
symbols of the three days burial; then the man comes up, as 
did the Lord, bearing more bright and shining the garment of 
immortality, and having sunk the corruption in the water.” 


Exampie 203, 


Hippolytus ;* Discourse on the holy Theophany, ii. 
“For thou hast just heard, how Jesus came to John, and was 


* A bishop (probably of Rome), near the beginning of the third century. 











Greek Text. 
Ejusdem Comment. in Joannem, ¢. III. v. 14 (Vol. I. p. 542). 
‘O yap oravpds Kal 6 Odvaros airios apiv rhs dia 
rod Bartioparos xapiros, elye Bamrikopevor, rov Odvarov 
Tov Kupiov eixoviCoper. 
Ejusdem in Joannem Comment. ¢. III. vy. 4, 5 (p. 540). 
Tagis yap Kol avacraceas cvpBora Kai cixov év 
7@ Bart rovre redcira. ab rpeis Karaddoes THs Tpin- 
? ey, PS Ore ” 
Hépov tadis cuyBora ira avadvver 6 c&vOpwmos domep 
6 Kvpwos, Aapmporepoy Kat padporepov rd rhs adOup- 
cias evdvua popav, cal ryv pOopay éyxaraBv0icas rh 
Bdarw. 
Hippolyti Romani Orat. in sanct, Theoph. ii, (ed. de Lagarde, p. 37). 
” Niel gay Roe Ts e pie 
Hroves yap aprins was €Oav 6 ‘Incois mpos rov 
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norersen (partized) by him in the Jordan, O wonderful trans- 
actions! How was the boundless ‘river, that makes glad the 
city of God,’ bathed in a little water; the incomprehensible 
fountain that sends forth life to all ‘men, and has no end, 
covered by scanty and transitory waters!” 








Greex Text. 

,. 2 tea PL apay Boy = 
"Iodinny ev rE Topdavn ¢BarricOn ba adrov. @ map- 
addEov mpayparov. mas 6 daepiyparros “morapos 6 

pe Re Se ae sheet 
edppaivav rhv rodw Tob Oeod” év dALy@ Bdart Eedovero, 
 akaradyrros my} 7 Conv BrAaordvovea Tacw avOpod- 
mos Kat TéAos pa) exovoa UTd Tenixpav Kal mpooKaipov 
vdaTov éxadrvTTETo. 
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Examples from the Christian Fathers, who wrote in the Latin language, 





Exampte 204, 
Tertullian ;* On the Resurrection of the Body, ch. 47. Quoting 
Rom. 6 : 3, he says: 
“Know ye not, that sé many of us as were immersed into 
Christ Jesus, were immersed into his death?” 


* Born about the middle of the second century; a presbyter at Carthage. 


Exampte 205. 
The same passage (a few lines below). 
“For by an image we die in baptism; but we truly rise in 
the flesh, as did also Christ.” 


Exampie 206. 


The same writer; Against Praxeas, ch. 26. Speaking of the 
Saviour’s command, in Matt. 28 : 19, he says: 

“And last of all, commanding that they should immerse into 
the Father, and the Son, and the Holy Spirit.” 








Lat Text. 


Tertulliani de Resurrectione Carnis, c. XLVII. (ed. Oehler, 
Vol. II. p. 528). 


An ignoratis quod quicunque in Christum Jesum tincti sumus, 
in mortem ejus tincti sumus? 
Ibidem. 


Per simulacrum enim morimur in baptismate, sed per veri- 
tatem resurgimus in carne, sicut et Christus. 


Ejusdem adversus Praxean, c. XXVI. (Vol. II. p. 690). 


Et novissime mandans ut tinguerent in patrem et filium et 
spiritum sanctum, 
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Exampite 207, 
The same writer; On the Soldier's Crown, ch. 8. 


“Then we are three times immersed, answering somewhat 
more than the Lord prescribed in the Gospel.” 


Exampie 208, 
The same writer; On Public Shows, ch. 4. 
“When, entering into the water, we profess the Christian 
faith, in words of his own law.” 


Exampie 209. 
The same writer ; On Baptism, ch. VII. 
“As of baptism itself there is a bodily act, that we are im- 
mersed in water, a spiritual effect, that we are freed from sins.” 


’ Exampie 210. 
Ambrose ;* On the Sacraments, book II. ch. 7. 
“Thou wast asked: Dost thou believe in God the Father 
almighty? Thou saidst, I believe; and thou didst sink down, 
that is, wast buried.” 


* Bishop of Milan; born about 340. 








Latin Text. 
Fjusdem de Corona Militis, ¢. iii, (Vol. I. p. 421). 
Dehine ter mergitamur, amplius aliquid respondentes quam 
Dominus in evangelio determinavit. 


Ejusdem de Spectaculis, c. IV. (Vol. I. p. 24). 
Cum aquam ingressi christianam fidem in legis suae verba 
profitemur. 
Ejusdem de Baptismo, c. VIL. (Vol. I. p. 626). 


Quomodo et ipsius baptismi carnalis actus, quod in aqua 
mergimur, spiritalis effectus, quod delictis liberamur. 


Ambrosii de Sacram. lib. II. ¢. vii. (ed. monach. ord. S. Bered. 
Vol. II. col. 359). 
Interrogatus es: Oredis in Deum Patrem omnipotentem? 
Dixisti; Credo; et mersisti, hoc est, sepultus es. 
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Exampie 211, 
The same Work, book IIT. ch. I. 1. 

Yesterday we discoursed respecting the font, whose appear- 
ance 18, as it were, a form of sepulehre; into which, believing in 
the Father, and the Son, and the Holy Spirit, we are received 
and submerged, and rise, that is, are’ restored to life.” 


Examere 212. 


The same Work, book IIT. ch. I. 2. 

“What then is a resurrection, except when we rise again 
from death to life? So then also in baptism, since there is a 
similitude of death, without’ doubt, whilst thou dost sink down 
and rise again, there is a similitude of the resurrection.” 


Exawrie 213. 


The same Work, book II. ch. 6,19, On baptism, (in allusion 
to the words, ‘dust thou art, etc.) 

Hear, then; for that,in this age also the bond of the Devil 
might be loosed, it has been found how a liying man might die, 
and living rise again. What is ‘living’? This is the living 








Lamy Text. 
Ejusdem lib. IM. ¢. I. 1 (Vol. ID. col. 861). 


Hesterno die de fonte disputavimus, cujus species veluti quac- 
dam sepulchri forma est; in quem, credentes in Patrem et 
Filium et Spiritum sanctum, recipimur et demergimur et surgi- 
mus, hoe est, resuscitamur. 


Ejusdem lib. IM. ¢. I. 2 (Vol. IL. col. 361), 


Ergo resurrectio quid est, nisi quando de morte ad vitam 
resurgimus? \ Sic, ergo et’ in baptismate, quoniam similitudo 
mortis est, sine dubio dum mergis et resurgis, similitudo’ fit 
resurrectionis, 


Bjusdem. lib. IL. evi. 19 (Vols ID. col. 359). 


Audi ergo; nam ut in hoe quoque sacculo nexus diaboli 
solveretur, inventum est quomodo homo vivus moreretur, et vivus 
resurgeret. Quid est vivus? Hoc est vita corporis Vivens, cum 
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life of the body, when it. came to the font, and was immersed 
into the: font. What is water, except of earth? The divine 
sentence is satisfied, therefore, without the stupor of death, In 
that thou sinkest down [art immersed], that sentence is dis- 
charged, ‘earth thou art, and into earth shalt thou go.’ The 
sentence being fulfilled, there is room for the blessing, and for 
the divine remedy. Water then is of earth; but; the capability 
of our life did not allow that we should be covered with earth, 
and rise again from the earth. Moreover, earth does not cleanse, 
but water cleanses; therefore the font is as a ‘sepulchre.” 


Exampte 214, 


The same Work, book II. ch. vii. 23. 

“That as Christ died, so also thon mayest taste of death ; 
as Christ died to sin, and lives to God, so also thou mayest 
be dead to the former allurements of sins, through the sacrament 
of baptism, and rise through the grace of Christ. It is there- 
fore a death, but not if the verity of corporeal death, but in a 
similitude ; for when thow sinkest. down, thou dost take on a 
similitude of death and burial.” 








Lamy Text. 


yeniret ad fontem, et mergeretur in fontem. Quid est aqua, nisi 
de terra? Satisfit ergo sententiae coclesti sine mortis stupore. 
Quod mergis, solvitur -sententia,illa: terra es, et in terram ibis; 
impleta sententia, locus est beneficio,remedioque coelesti. Ergo 
aqua de terra, possibilitas autem vitae nostrae non admittebat 
ut terra operiremur, et de terra resurgeremus. Deinde non terra 
lavat, sed aqua lavat; ideo fons quasi sepultura ests 


Bjusdem lib. II. c. vii, 23. (Vol. IL. col. 360). 


Ut,,quomodo Christus mortuus est, sic.et tu.mortem de- 
gustes; quomodo Christus mortuus; est, peccato, et Deo vivit ; 
ita, et tu_superioribus illecebris. peccatorum mortuus sis per 
baptismatis sacramentum, et. surrexeris, per. gratiam.. Christi, 
Mors ergo est, sed non in mortis corporalis veritate, sed in si- 
militudine ; cum enim. mergis, mortis suscipis et sepulturae si- 
militudinem. 
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Exampie 215. 
Jerome;* Comment. on the Epist. to the Ephesians, book IT. ch. 
4 (on ch. 4 25). 
“And thrice we are immersed, that there may appear one 
sacrament of the Trinity.” 


* Born in the year 331, 


Exampie 216, 


Alcuin ;* Epistle XC. to the brethren at Lyons, 

“To us it seems indeed, dccording to our feeble judgment, 
that as the inner man is formed anew after the image of his 
Maker, in the faith of the holy Trinity, so the outer man should 
be washed with a trine immersion; that what the Spirit invisi- 
bly works in the ane that the priest may visibly imitate in 
water.” 


* Born 735; founder of christian education and schools in France, nader 
Charlemagne. 
Exavpte 217. 
The same Epistle. Speaking of the christian rite of baptism, 
he says: 
“That you may know the things signified by this most sacred 








Latin Text, 


Hieronymi Comment. in epist. ad Eph. lib. ID. ¢. iv. 
(ed. Vallarsius, Vol. VII. p. 610). 


Et ter mergimur, ut Trinitatis unum appareat sacramentum. 


Alcuini Epist. XC. ad Fratres Lugdunenses (ed. Mga Vol. I. 
col. 291). 

Nobis vero juxta parvitatem ingenioli nostri videtur, ut 
sicut interior homo in fide sanctae Trinitatis ad’ imaginem sui 
conditoris reformandus est, ita et exterior trina mersione abluen- 
dus esse: ut quod invisibiliter Spiritus operatur in anima, hoc 
visibiliter sacerdos imitetur in aqua. 


Hjusdem (col. 292). 
Ut vero cognoscatis hujus sacratissimi mysterii significationes, 
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mystery, according to the understanding of the holy Fathers 
and the statutes of the Church, I will show to your love the 
same sacraments, with the catholic interpretation.” 


Afier fall description and explanation of the preliminary. ceremonies, he 
adds: 


“And so, in the name of the holy Trinity, he is baptized with 
a trine submersion.” 








Lamy Text. 

»juxta sanctorum Patrum intelligentiam et statuta ecclesiastica, 
vestrae charitati eadem sacramenta catholica interpretatione 
ostendam. 

Ibidem. 
Et sic in nomine sanctae Trinitatis trina submersione baptiza- 
wr. 
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IL. 
4 


Where the christian rite, or what is implied in it, is applied for purposes of 
illustration ‘or comparison. 





The Christian Fathers, in their expositions of the Scriptures, are fond of 
tracing allusions to this rite in the language of the Old Testament. Of this 
practice, one specimen must suffice, 


EXAMPLE 218. 


Basil (the Great) ;* Discourse on Ps. 28 (Ps. 29 : 8). 

“<The Lord dwells in the flood.’ A flood is an inundation 
of water, concealing all that lies beneath, and cleansing all that 
was before polluted. The grace of the. noterston (Bartis«); there- 
fore, he calls a flood; so that the soul, washed from sins, and 
cleansed from the old man, is henceforth fitted for a habitation 
of God in the spirit.” 


* See the remark on Example 181. 





The idea of cleansing, associated with the christian rite of immersion in water, 
naturally suggested comparison with the Jewish rites of purification, especially 
by water; and hence the Christian Fathers treat these ritual purifications as 
types, foreshadowing the grace (mark the word!) to be imparted through the 
ebristian rite. 








GREEK TEXT. 
Basilii Magni Hom. in Ps. XXVIII. (ed. Garnier, Vol. I. p. 128). 


Kips rov karaxhvopoy karoike’.) Karaxdvopos vda- 
ros éotw émikavars eEapavigovtos mav 7d droxelpevor, 
kal xabapi€ovros dav To mpoeppyTopevoy. THY ody TOD 
Barricparos xépw KaTakrvopoy dvopacer. Gore Thy 
aromhuvapeny Ta épapripara wuyny, Kat droxaOypa- 
pévnv Tov radady &vOpomor, ererndeiav civar Aovwov mpos 
karounTypiov Tod Ocod ev mvevpart. 
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EXAMPLE 219. 
~ Cyrill* Archbishop of Alexandria ; on Isaiah, book I.-Discourse + 
(on che 1: 16). 

Speaking of the point just before stated by him, viz. that 
“men are justified, not by works of law, but through faith and 
the’ wamrstow (parmsx),” he says: 

“ And this the ancient law figured to them as in shadows, and 
preached ‘before the grace which is through the holy morersion 
(parrism).” 


* Born towards the close of the fourth century; made Patriarch of Alex- 
andria in 412, 

Exampie 220. 

Theophylact ;* Comment. on John ch. 5 : 1-4. 

“For since an nomrston (barrism) was to be given, having 
much efficacy, and quickening soufs, God prefigures the norersion 
(marisa) in the Jewish rites; and gives them also water cleans- 
ing away pollutions, not properly being but accounted such, as 
those from the touching of a dead body or of a leper, or other 
such like things.” 





* See the remark on Example 192. 








Gresg Text. 
Cyrilli Archiep, Alex. in Es, lib. I. Orat. i. (ed. Auberti, Vol. Il. 
p 17). 

Totro kat 5 méAae vomos avrois ws év oKwats dtervrov, 
kal mpoavernputre thy xapw tiv Sia Tob aylov Bamri- 
oparos. 

Theophylacti in Joannem Comment. cap. V.1-4 (Vol. I. pp. 567-8). 

Ee. yap épeddrgc Barricpa didoaba modAjy exov 
Suvdpuv, Kai Cwororodv ras Wuxas, mpoloypahel Oeds rd 
Barriopa éy trois Tovdaixois, cat didwor pev Kai Bdwp ad- 
Tois Kaaipoy poAvaopovs od Kupios dvras, adda Soxouv- 
Tas, olov Tovs amo Tod dpacba vexpod, } AeMpod, Kal Tov 


, ; 
ToLovT@Y érépwv" 


124 USAGE OF THK CHURCH FATHERS. 
a 





EXxampLE 221. 

Cyrill (just quoted), Comment. on Isaiah, book I. Disc. iii. (on 
ch. 4:4), Explaining the words, ‘by the spirit of burning,’ he 
says: 

“But the spirit of burning we call the grace in the holy 
noversion (barrism), produced in us not without the Spirit. For 
we have been nnersen (narriep) not in mere water ; but neither 
with the ashes of a heifer have we been sprinkled, for the 
cleansing of the flesh alone, as says the blessed Paul; but in 
the Holy Spirit, and a fire that is divine and mentally discern- 
ed, destroying the filth of the vileness in us, and consuming away 
the pollution of sin.” 


With this example should be connected the following: 


Exampne 222. 
The same writer ; On worshipping in spirit and in truth, book XII. 
“For we are moersep (Barrizxp), not into fire perceptible by 
the senses, but in the Holy Spirit, like fire consuming away 
the pollution in souls.” 








GREEK TEXT. 
Cyrilli Arcmep. Alex. Comment. in Is. lib. I. Orat. III. (Vol. IT. 
p. 76). 


Kavcews 8& mveipa hapev roy ext 76 ayip PBamri- 
opare xapiv ov dixa mvevparos €év rpiv yuwopernv. BeBa- 
mriopea pev yap ove év bSate yuuv@, GAN. obd€ aod 
Saparews éppavricpeda dé mpos povny tiv Tis capkos 
kaBapornra, aba now 6 paxdpios ITaddos, adr’ év 
mvevpart ayip, Kat mupt th Oel@ Kal vonrg, Tors Ths 
€v ijpiv davddrnros Samavavre purous, Kat Tov Tis duap- 
Tias exTHKOVTL moAVoHOV. 

Ljusdem de Adorat. in Spiritu et Verit. lib. XII. (Vol. I. p. 436). 

BeBarricpeba yap ov eis wip aicOnrov, adr ev yi 
THvetpari, rupos dixny éxrjxovre thy ev Yuyais wodvopov. 
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Exampie 223, 


The same writer ; Comment. on John, book XII. (on ch. 19 : 34). 

“With a spear they pierce his side, and it poured forth blood 
mixed with water ; as though God, for us, made that which was 
done an image and a kind of first-fruits of the mystic blessing, 
and of the holy noterston (sarrism) ; for Christ's verily, and from 
Christ, is the holy norrston (narrisu), and the virtue of the mys- 
tic blessing arose for us out of the holy flesh.” 

‘The allusion here is to the two elements of expiation and-cleansing, blood and 
water. These, gushing forth from the Saviour’s side, were an image, and a kind 
of first-frnits (an earnest, or assurance) of the holy mnrersroy, through which 
the mystic blessing (of pardon and sanctification) was to be imparted, and all 
whose virtue proceeded from his consecrated body. 





The grounds for using the element of water are explained; as in the two 
following examples. 


Exampte 224. 


Cyrill,* Bishop of Jerusalem, Instruction III. on Baptism, v. 
“But if one desires to know why through water, and not 
through another of the elements, the grace is given, let him 


* See the remark on Example 176. 








GREEK TEXT. 
Ejusdem Com. in Joannem lib. XII. (Vol. IV. p. 1074). 

Adyxn Stavitrovar ‘ry mAevpav, 1 S€ pepeypevor 
dari 7d alua diePArvoe, rhs pvotikys eddoyias, Kal Tod 
aylov Barrloparos, eixova Kat dmapyny aomep Twa Tier 
Tos iyiv rod Oeod to yeyevnuevov. Xpiocrod yap dvrws 
éort Kat rapa Xpiorod rd aywov Pdrricpa, Kal THs wvote 
Kis evroylas 7 Svvajus éx Tis dylas juiv.dvédu capKos. 
Cyrilli Archiep. Hierosol. Cateches. III. de Baptismo V. (ed. Tout~ 

tee, p. 41). 

Ei: 8€ rs robe yvdvar, bid ré S¢ USaros, wai pr SC 

érépov tray arotxelwr 7) xapis Sidorat, ras Ocias ypacas 
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take up the divine Scriptures ‘and he will find. For water is 
a great thing, and the noblest of the four elements of the world 
that appear.” 


Exampir 225, 


John of Damascus, On Faith and Baptism (On the orthodox Faith, 
book IV. ch. 9). See the remark on Example 190. 

“For from the beginning, the Spirit of God moyed upon the 
waters; and of old the Scripture testifies to water, that it is 
cleansing. " In Noah’s age God deluged the sin of the world 
by water, By water every one unclean, according to the law, 
is cleansed, even, the garments. themselves, being washed with 
water.... And almost all things, according ~to the law, are 
cleansed with water. For the things seen are symbols of those 
apprehended. by the mind.” 


“A few lines below, he says of the Saviour’s baptism : 


“He [Christ] is numrsnp (sarrizep), not as himself needing 








GREEK TEXT. 

i . h 
avaraBov eipnoe. Méya yap ti rd bdwp, Kat rev Teo~ 
caper Tod Koco oToLXEiwy Tov haivopevay To KaAAL 
orov. 


Joannis Damasceni de fide orthodoxa, lib, IV. c. 9 (p. 260). 

"An dpxis yap mvedua Ocod trois Vdacw érepéepero 
<a dvobev 1 ypadn paptupel To Bdari, ds eore Kabapry}- 
puv. ert Noe dr’ Bdaros 6 Ocds Thy KoopuKHy apapriay 
karéxdvoe. 6’ BSatos mas akdOapros Kata Tov vopov 
xabaiperat, Kat abrov trav ipartoy mAvyonevoy 1h ida- 
tt. ... Kat oxedov arava xara Tov vopov dart KaOas 
pi€eras ra yap dpard ctu8ora Tov voouvpevor ciory. 


(Ibidem). 


Bamriferai dé ovy ds abris ypygav Kabdpoews, ddA 
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cleansing, but appropriating my cleansing, that he may whelm 
sin, and bury all the old Adam in the water.” 





The exhortations to personal holiness in-the Old Testament, founded on the 
Jewish ritual purifications (as in Isaiah 1 : 16-20), they apply to the christian 
rite as being first fulfilled in the grace therein imparted. 


x Exampie 226, 

Hippolytus ;* Discourse on the holy Theophany, ‘x. After quot- 
ing Is. 1: 16-19, hé- says: i 

“Thou sawest, beloved, how the prophet foretold the cleans- 
ing of the holy mérerstoy (sirrisu). For he who goes down 
with faith into the bath of regeneration, is arrayed against the 
evil one, and on the side of Christ; he denies the’ enemy, and 
confesses Christ to be God; he puts off bondage, and puts on 
sonship; he comes up from the ‘nterstoN (narnss), “bright as 
the sun, flashing forth the rays-of-righteousness. But greatest 
of all, he comes up a son of God, anda fellow-heir with Christ.” 


* See the remark on Example 203. 








Greex, Text. 
saa dona lusheth ’ A , . 
Thy euny olKecodpevos KdOapow, ... . Wa Kon THY 
Gpapriav, Kal mavra tov madmov "Adap evOayyn Te 
BOart. 
Hippolyti Romani Orat. in Sanct. Theoph. X. (ed. de Lagarde 
p. 42). 

Eides, cyarnré mas mpocirev 0 mpopytns ro Tob Bamri- 
cparos Kabapowov. 6 yap kataBalvwy peta mioTews. eis 
RGD, MC , y a Nn 
TO Tis avayervynvews AovTpoy SiaTacoerae TH Tovnpe, 

y VaTE augony S Py ne 
ovwvraccera b€ 7H Xpiot@. asapvetrar Tov €xOpov, 
< DEY VONOTG < 9 i 
dpodroye d¢ To Oeov elvar tov Xpiorov. amodverae Thy 
Sovrciav, évdverar dé thy viodeciav, dvépyerar amd Tov 
Barricparos Aapmpos ds 6 HAvos, eracrpantav Tas Ths 
, 4 . a 

Sxavoaivyns axrivas. rd dé péyiorov, aveow vios Oeod 
kat ovyxAnpovonos Xpiorod. 
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Exampie 227, 


Justin Martyr3* Dialogue with a Jew, xiv. After saying 
“Through the bathing, therefore, of repentance and of the 
knowledge of God, which has been instituted for the iniquity 
of God’s people, (as Isaiah cries), we, believed, and we make 
known that this is that nomrstoy (narmsm) which he proclaimed, 
which alone is able to cleanse those who repent, that this is 
the water of life: What cisterns ye have dug out for your- 
selves are broken, and are uscless to you;” he adds: 

“For what is the benefit of that mntzrstow (sarrisa), Which 
makes bright the flesh and the body only? Be nocrsen (narrizen) 
as to the soul, from anger and from covetousness, from envy, 
from hatred’; and behold the body is clean.” 


* See the remark on Example 131. 





They distinguish between the mere outward form of the rite, and the inward 
work wrought in the soul. 


ExaMpte 228, 


Cyrill,* Bishop of Jerusalem ; Preface to the Instructions. 
“Simon also, the Magian, once came to the bath. He was 
neersep (Barrizep), but he was not enlightened; and the body 


* See the remark on Example 176. 








Greek Text. 
Justini Martyris Dial. cum Tryphone, XIV. (ed. Otto, Vol. I. P, ti. 
p. 48). 

Ti yap odedos éxeivov rob Barricparos, 6 Ti oapKa 
kad povov To capa padpive; BamriaOyre rhv yuyny 
amo dpyns Kal ard mAcovetlas, dard POdvov, amo picovs: 
kai iSov ro capa Kabapor éort. 

. Cyrilli archiep. Hierosol. Praef, Cateches. (ed. Milles, p, 2). 

TpoojrGe wore kai Sipwov rH Aovrpp 6 payos €Bamri- 
on, GXX vk époricby Kai rd pev copa eBaypev Bdare, 
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indeed he dipped in water, but the heart he did not enlighten 
by the Spirit. And the body went down indeed, and came up; 
but the soul was not buried with Christ, nor was raised with 
him.” 





From the idea of cleansing, associated with immersion in water, they call 
Ohrist’s expiatory death an natensioy (saprisy), not only ag an expression of 
overwhelming suffering (Mark 10 : 38, 39, Luke 12 : 50), but also because by 
it he cleansed from sin. So in the following example, in which both allusions 
are distinctly recognized. 


Exampie 229, 


Chrysostom;* on the petition of the sons of Zebedee, V. (On the 
words, ‘Can ye drink,’ etc.). 

“Here calling his cross and death a cup and. an norerston 
(Barrism) ; a cup, because he drank it with pleasure ; an’ norerston 
(saris), because by it he cleansed the world. And not because 
of this only, but also because of the facility of the resurrection. 
For ‘as ‘he who is moersep (sare) with water, rises again 
with great ease, not at all hindered by the nature of the waters ; 


* See the remark on Example 184. 





— 





Greek Text. 
rhv 6€ Kapdiav ovk éharice Hvevpare wal xaréBn pev 
eta AEH i iad te , . 
To cOpa, Kat aveBn> 7 O€ oxy ov ovveradyn Xpiore, 
ovdé cuveyepOn. 
Chrysostomi de Petit, fil. Zebed. VII. (ed. Monéf. Vol I. p. 521). 


Tlorjpwv évravda Kai Rorriopa Kadav Tov oravpoy 
ko, Nae ee Sani , Us MW 4 
Tov éavTod, Kal Tov Oavarov: mornptoy pers €red) pe 
« o a F aes , ‘ > > ~ ‘ , 
Hdovis avrov émyet, Bawriowa Se, bre dé avrod THv oiKov- 
? Ne Sigal SHOE COE, Fy 3) aot 
pémy exdOyper' ov duct rodro b€ povov, aAAa Kai dua THY 
2 aN aARTY , « ? , 
ebxodlay Ths dvactacews: woTep yap 6 PamriCouevos 
* , 20%, yagiieas > Roy eae 
Bdart, peTa TOAARS cuoTarae THs eKoAlas, ovdev Vv7r0 
aw TALES » ; Pa Sabie lll 
tis pioews Tey VddTwv KwdAvopEvos, OTH Kai avTOS Eis 

{ ; 
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so also: he, haying gone down into death,'with greater ease came 
up; for this cause he calls it‘an noterstoy (narrisw). But what 
he says is to this effect: ‘Can ye be slain, and dic?’ For 
now is the time for these, deaths, perils, and toils.” 





In like manner, they use this word of \the sufferings’ sifired with Christ by 
his followers, which they called an mmrerston (in suffering) “by blood,” and “by 
martyrdom ;” ascribing to'this figurative immersion in ‘suffering the same cleane 
ing efficacy, as to the literal immersion in water. 


Exampie 230. 

The same writer; Discourse ti, on Saint Lucian, the Martyr. 

“And wonder ‘uot; if I,call ‘the witness [the martyrdom] an 
materston (partis). For here, also, the Spirit hovers over with 
great fullness, and there is a taking away of sins, and ‘a cleans- 
ing of the soul wonderful and strange; and as’ they who are 
immersed are bathed: with water, so are they who witness [who 
are martyrs], with their own blood.” 


EXxAMPtp 231, : 
John of Damascus ;* On the orthodox faith, book iv. c. 9, on 
faith and baptism. 


* See the remark on Example 190. 








Greex Text, 

Oavarov KaraBas, pera mAelovos dvéBn rhs edKoAlas: did 
robro Barricua avrd Kade. 6 O€ A€ye Tolobrov. €ore: 
Sivacbe ohayivat, Kai dmobaveiv; rovrav yap & kaupos 
viv, Oavaror, Kat Kivdvvor, kat Tovey. 

Hjusdem Hom. in 8. Lucianum Martyrem, II. (Vol. IT. p. 520). 

Kal yi) Oavpdonre, ei Barriona Td papripiov éxdde- 
oa, kal yap evraiba rd mvedua perd ToAARS epirrarat 
rhs Sayirelas, kat cpuaprnudrov dvatpects, Kal yuxis 
ylvera kabappos Oavparos tis Kal mapadokos Kat aomep 
ot PamrriCopevor rois Bdacw, obrws of paprupodyres x) 
idto Aovovras aipare. 
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“Seventh, that which is by blood and, martyrdom, with which 
Christ himself for us was nomerseo (sarmzen), as exceedingly au- 
gust and blessed, such as is defiled by no subsequent pollutions.” 

Exampie 232. 

Hilary,* Bishop of Poictiers, on Ps. 118 (119), letter II. 5. 

“There is reserved, therefore, so far as we may judge, a cleans- 
ing of that perfected purity, even after the waters of baptism ; 
{viz.] that which sanctifies us by the coming of the Holy Spirit ; 
that which refines us with the fire: of judgment; that which 
through the infliction of. death will purge from the carrion 
stain and fellowship; that. which by the suffering of martyr- 
dom will wash away with devoted and faithful blood.” 





Jn the same figurative sense, they use it of whatever was supposed to have 
an atoning or expiatory virtue, a8 penitence and tears. So in the two following 
examples; in the first of which, the Jiteral-immersion in water is expressly dis 
tinguished from this figurative application of it. 

Example 233. 
Athanasius ;+ Questions, LXXII. (to Prince Antiochus). 
“For it is proper to. know, that, in like manner with the 


* Born about the end of the third century. + See the remark on Hx. 187. 








Greek ayp Lavin Text. 
Joannis Damasceni de Fide orthodoxa, lib. IV. c. 9, de fide et 
baptismo (ed. Lequien, Vol. I. p. 266). 

"EPsopoy, ro Se aitiaros Kat paprupiov 6 Kal avros 6 
Xooros dmep nav Barricaro, as Xlav aldéopov Kar 
Haxdprov, brov Sevrépors ob poddverae pTro.s. 

Hilarii Pictavorum epise. Tract. in CXVIII. Psal. lit. iii, (ed. 
monach.-ord. S. Bened. col. 259). 

Est ergo, quantum licet existimare, perfectae illius emundatio 
puritatis etiam post baptismi aqnas reposita: quae nos sancti 
Spiritus sanctificct adventu, quae judicii igni.nos decoquat, quae 
pet mortis injuriam a labe morticinae et societate purgabit, quae 
martyrii: passione devota ac fideli' sanguine abluet. 

Athanasii Quaest,.ad Antioch, LXXIIL. (ed, monach.iord.“S. Bened. 
Vol. Id. p.286). 


Aci yap cidévar, Oru opoiws rod Bamtioparos Tov 


132 USAGE OF THE CHURCH FATHERS. 





mofersion (Barris), the fountain of tears cleanses man. Where- 
fore ‘many, having defiled the holy morrerston (sarrisit) by offences, 
were cleansed by tears and declared just.” 

Of course, the ‘fountain of tears’ does not represent the baptismal rite; for 
from this it is expressiy distinguished. It is, therefore, an mwatersron only in 
a figurative sense, as having, through the same imparted grace, the same cleans- 
ing effect as the literal mocerston in water. In this figurative sense the word 
is used in the following extract. 

Example 234, 

The same writer ; in the same passage. 

“Three morerstons (BartisMs), purgative of all sin whatever, 
God has bestowed on the nature of men. I mean, that ‘of 
water ; and again, that by the witness of one’s own blood; and 
thirdly, that by tears, in which ‘also the harlot was cleansed.” 





This word became, necessarily, a technical designation of the christian rite; but 
without losing its proper literal significance, as has already been shown by many 
of the foregoing extracts, and as may be seen in the two following examples. 

Exampie 235. 
Apostolic Canons ;* Can. L, 
“If any bishop, or presbyter, shall not perform three noerstons 


* As early as the fifth century. 








Greek Text. 
Saxpvov mnyh Kabapige. rov avOpwmor: Siomep sodAor 
Sia Tracparor modvvartes TO ay.ov Barriopa, dic Saxpd= 
ov éxabapicOnoar Kai Sixacor amedelxOnoav. 
Ejusdem (Ibidem), 

Tpia Barricpara kaOaprixa méons olas dimore épap- 
rias 6 Oeos TH doer Trav avOpdrwr edwpjoare Réyo 5é 
ro Bdaros, Kal maAw ro diz paprupiov rod idlov alparos, 
kal rpirov To dua Saxpiov, eis bmep Kal 1) mopyn éxabaolaOn. 
Canones Sanct. Apostolorum ; can. L. (Pandect. Can. Apost. ct., ed. 

Beverige, Vol. I. p. 88). 
Ei 11s: éxioxoros i) mpecBtrepos px) rpia Bamriopara 
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, (paprisms) for one initiation,* but one morersion (sarrism), that 
given into the death of the Lord, let him be deposed.” 


* So this rite was called, as being the initiatory rite of the church. Three 
immersions were by many considered necessary to the full performance of the 
rite, Compare the writer’s note on Matt..28 : 19. 


Exampte 236. 


Zonaras ;* Annotations on the Apostolic Canons (on Can. L.). 

“Three noerstons (saprisms) the canon here calls the thrice 
sinking down in one initiation, that is, in one norerston (Barris). 

He uses the word, in the first instance, to express simply an act of immer- 
sion, and in the second, this act as the christian rite, 


* Of the twelfth century. 


It thus appears, that the Christian Fathers understood this 
word in its ordinary, established signification in the Greek 
language, exhibited in Section I. from their own practice, as 
well as that of other Greek writers. Their figurative applica- 
tions of the christian rite grew naturally out of its deep signi- 
ficance, in its various references to the doctrines and facts of 
the christian life. We are not to attach to the word itself 
ideas derived from the application of the rite. 








GREEK TEXT. 
juds punoews ercredcan, GAAa &v Barriopa eis Tov Oava- 
tov Tob Kuptou didopevor, KabapecrOu. 

Zonare Annott. in Can. Apost. L. (ibidem). 
Tpia Banricpara évraida ras rpeis xaradvacs now 
6 Kavoy év jug punoel, jroo év évi Bamricpare. 


SECTION VI. 


Requirements and Practice of the Church. 





1, 
‘The Eastern, or Greek Church. 





Extract from Goar’s “EUCHOLOGION, or Ritual of the Grecks.” 
“Office of the Holy-Inmersion (Barrisst).” 
(after the preliminary ceremonies) 


“And when the whole body is anointed, the priest. mmerses 
(sarres) him [the child], holding him erect and looking toward 
the east, saying : 


The servant of God [name] is nomrsen (parmzep), in the name 








GREEK TEXT. 
EYXOAOTTION, sive Rituale Grace. (op. Goar, pp. 854, 855).* 


Officium Sancti, Baptismatisy 
* * * 
Kat ore ypu bAov 70 cdpa, Barriger adrov 6 lepers, 
opOiov avroy Karéxov Kat BA€rovra Kara avarodas, Aé€ 


you" 


Bamriferar 6 SobdAos rod Oeod, ‘O deiva, cis Td dvopa 





* EYXOAOTION, sive Rituale Grecorum, complectens ritus et ordines ct. 
juxta usum Orientalis Ecclesia; Opera R. P. F. Jacobi Gour, . . . . nuper in 
Orientem missi Apostolici. Lutet. Paris, 1647. 
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of the Father, and of the Son, and of the Holy Spirit; now and 
ever, and to ages of ages. Amen: 





At each invocatioh, bringing him down, and bringing him up. 
And after the norerstye (narmizve), the priest washes his hands, 
singing with the people: ‘Happy they, whose sins are for- 
given,” ete. 


The practice of this church has already| been seen in the 
extracts given in Section V. The deviations from this’ practice 
(for conyenience or other cause) were only occasional and excep- 
tional, and, without canonical authority. 








GREEK TEXT. 
a x ‘\ = tom 7 a ee ~ ‘ - 
Tov marpos, kal Tod viod, Kal rod aylov mvebpwaros. Nov 
Peg <i, raises 5 
kal ales Kai eis rods aidvas Tay alovov.  aunv. 
a 4 ponineye. i at Se Kur 
KaoT) Mpoopyoe KaTayov avTov, Kal avayov. a 
Se > ae , aaa 
pera thy Barrirw, virrerar 6 iepevs, Yarrdov avy TO 
a . e347 Ths 
Aad, Maxapior av adbeOnoav ai dvopia K. 7. r« 
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2. 
‘The Western, or Latin Church 





Extract from the Order of Sacraments, composed by Pope Gregory I. 


“The font being blest, and he holding the infant by whom it 
is to be taken up, let the priest inquire thus: 
What is thy name? 
(Answer). 
Dost thou believe in God, the Father Almighty, creator of 
heaven and earth? . 
Answ.—I believe. 
And in Jesus Christ, his only Son our Lord, who was born 
and suffered? 
Answ.—I believe. 
Dost thou also believe in the Holy Spirit, the holy Catholic 
Church, the remission of sins, the resurrection of the body ® 





= 





Lavin Text. 


Sacramentarium Gregorianum, sive Sacramentorum ordo a sancto 
Gregorio I. Papa compositus, (ed. Muratori, Vol. II. p. 73).* 
Benedicto fonte, et eo tenente infantem, a quo suscipiendwm est, 

interroget sacerdos ita : 

Quis vocaris? 
Respondet. 
(Ile.) COredis in Deum Patrem omnipotentem, Creatorem coelf 
et terrae? 
Respondet: Oredo. 
Et in Jesum Christum, Filium ejus unicum, Dominum nostrum, 
natum, et passum? 
Respondet: Credo. 
Credis et in Spiritum Sanctum, sanctam Ecclesiam Catholi- 
cam, remissionem peccatorum, carnis resurrectionem ? 





* Liturgia Romana vetus, tria sacramenta complectens, Leonianum scilicet, 
Gelasianum, et antiquum Gregorianum; edente Ludovico Antonio Muratorio, 
Neapoli, 1776. 
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Answ.—I believe. 
Then let the priest baptize with a trine immersion, once only in- 
voking the holy Trinity, saying : - 
And I baptize thee, in the name of the Father ; 
(and let him immerse once) 

And of the Son ; 

(and let him immerse a second time) 
And of the Holy Spirit; 

(and let him immerse a third time).” 





For the early practice in this Church, see Examples 204-217, 
and the extract from the work of Brenner, at the end of this 
Section. 








Latin Text. 


Respondet: Credo. , 
Deinde baptizet sacerdos sub trina mersione, tantum sanctam Trins 
tatem semel invocans, ita dicendo : 
Et ego te baptizo in nomine Patris; 
Et mergat semel. 
Et Filii; 
Et mergat iterum. 
Et Spiritus sancti ; 
Et mergat tertio. 
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3. 


Anglian Church, 


Extract from the first English “Book of Common Prayer, and Administration 
of the Sacraments,” the first book of King Edward VI. 1549 (Pickering’s fac 
simile, fol. CXVI).* 


“Then the priest shall take the child in his hands, and ask 
the name, And naming the child, shall dip it in the water 
thrice. First dipping the right side: Second the left side: 
The third time dipping the face toward the font: So it be dis- 
ereetly and warily done, saying. 

N. I baptize thee, in the name of the Father, and of the Son, 
and of the Holy Ghost. Amen. 

And if the child be weak, it shall suffice to pour water; upon 
it, saying the foresaid words.” 





Extract from The Second Book of King Edward VI., 1552; as also in 'The 
First Book of Queen Elizabeth, 1559, and in that of King James, 1604, called 
“the Hampton Court Book” (Pickering’s facsimile, vols IL, IIL, and IV). 


“Then the priest shall take the child in his hands, and ask 
the name, and naming the child shall dip it in the water, so 
it be discreetly and warily done, saying. 

N. I baptize thee in the name of the Father, and of the Son, 
and of the Holy Ghost. Amen. 

And if the child be weak, it shall suffice to pour water upon 
it, saying the foresaid words.” 





* “The book of the common prayer, and administration of the Sacraments, ete, 
after the use of the Church of England. Londini, in officina Edouardi Whiteburehe 
Cum privilegio ad imprimendum solum. Anno Do. 1549." (London, Wm. Picker 
ing, 1844.) 


PRACTICE OF THE CHURCH IN ENGLAND. 139 





From the same, as revised and settled at the Savoy conference, under Charles IL, 
1662 (Pickering’s fac-simile, vol. V). 

“Then the priest shall take the child into his hands, and shall 
say to the Godfathers and Godmothers, 

Name this Child. 

And then, naming it after them (if they shall certify him that 
the Child may well endure it) he shall dip it in the water dis- 
ereetly and warily, saying, 

N. I baptize thee in the Name of the Father, and of ie Son, 
and of the Holy Ghost. Amen. 

But if they certify that the child is weak, it shall sabes to 
pour water upon it, saying the foresaid words.” 





Practice of the Church in England, before the Reformation. 


Canon of the Council of Calehuth, A.D. 816, ch. XI. 

“Let the presbyters also know, when they administer the holy 
baptism, that they may not pour the holy water over the infants’ 
heads, but let them always be immersed in the font; as the Son 
of God furnished by himself an example to every believer, when 
he was thrice immersed in the waves of the Jordan.” 


J. Lingard, History and Antiquities of the Anglo-Saxon Church, 
(Vol. I. p. 317). 

“The regular manver of administering it was by immersion, 
the time the two eves of Haster and Pentecost, the place a bap- 
tistery, a small building contiguous to the church, in which had 
been constructed a convenient bath called a font. When an 
adult solicited baptism, he was called upon to profess his belief 
in the true God, by the repetition of the Lord’s Prayer, and the 








Latin Text. 


Concilia magnae Britanniae et Hiberniac (ed. Wilkins, Vol. 1. 
p. 171.) 


Sciant etiam presbyteri, quando sacrum baptismum ministrant, 
ut non effundant aquam sanctam super capita infantium, sed 
semper mergantur in lavacro; sicut exemplum praebuit per 
semetipsum Dei Filius omni credenti, quando esset ter mersus 
in undis Jordanis. 
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Apostles’ creed; and to declare his intention of leading a life 
of piety, by making a threefold renunciation of the devil, his 
works and his pomps.. He then descended into the font; the 
priest depressed his head three times below the surface, saying, 
{ baptize thee in the name of the Father, and of the Son, and 
of the Holy Ghost.” 


“Tn the baptism of children the same rites were observed, 
with a few necessary variations .... The priest himself descend- 
ed into,the water, which reached to his knees. Each child was 
successively delivered undressed into his hands, and he plunged 
it-thrice into the water, pronounced the mysterious. words, and 
then restored it to ils sponsors.”... “Such were the canonical 
regulations with respect to the administration of baptism.” 


The following extract from Tyndale’s “Obedience of a Christian 
Man (edition of 1571, p. 143), shows the practice of the Eng- 
lish Church as late as the first half of the sixteenth century. 


“The washing [of baptism] preacheth unto us that we are 
cleansed with Christ’s bloodshedding, which was an offering 
and a satisfaction for the sin of all that repent and believe, 
consenting and submitting themselves unto the will of God. 
The plunging into the water signifieth that we die, and are 
buried with Christ, as concerning the old life of sin which is 
Adam. And the pulling out again, signifieth that we rise 
again with Christ in a new life full of the Holy Ghost, which 
shall teach us and guide us and work the will of God in us 
as thou seest Rom, VI.” 


These three divisions of the Church are all that can be 
taken into account in this view. In respect to all three, the 
following statement by Brenner,* a Roman Catholic writer, 
deserves special regard. After a full investigation of the 
original authorities, he closes: his work with a summary of the 
results, of which the first paragraph is as follows: 





* Historical Exhibition of the Administration of Baptism, from Christ to our 
own times, p. 306. 
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“Thirteen hundred years was baptism generally and regu- 
larly an immersion of the person under the water, and only in 
extraordinary cases a sprinkling or pouring with water; the 
latter was, moreover, disputed’ as a mode of baptism, nay even 
forbidden.” 








Grrman Text. 


Brenner, Geschichtliche Darstellung der Verrichtung der Taufe, 
yon Christus bis auf unsere Zeiten; 8. 306. 


Dreizehn hundert Jahren war das Taufen allgemein und 
ordentlich ein Untertauchen des’ Menschen unter das Wasser, 
und nur in ausserordentlichen .Fillen ein Besprengen oder 
Begiessen mit Wasser ; letzteres ward ausserdem als Taufweise 
bezweifelt, ja sogar yerboteny 


SECTION VII. 


Usage of the Versions 


1, In the oldest of the Latin versions known to us, we find 
this word literally translated into that language. Tertullian,* 
the earliest of the Latin Fathers, ‘who cites from a vernacular 
yersion and not from the original Greek,t quotes the commis- 
sion in Matt. 28:19, in the following manner (On baptism, 
ch. xiii) “For a law of immersing was imposed, and" the for- 
mula prescribed. ‘Go (says he) teach the nations, immersing them 
in the name of the Father, and of the Son, and of the Holy 
Spirit” John 4:2 is quoted as follows (On baptism, ch. xi.) : 
“For we read, ‘And yet he did not immerse, but his disciples.” 
In the same work, ch. xiy. he quotes the Apostle Paul, as 
having said: “For Christ sent me not to immerse ;” and in 
ch. xx. he quotes the Evangelist as saying: “ Were immersed, 


* Born about the middle of the second century. 
} Semler, Dissert, in Tertall. I. gIV. (Op. Tertull. ed. Semler, vol. V. p. 185.) 








Lamy Text. . 

Tertull. de Baptismo ¢. XIII. (ed. Semler, Vol. IV. p. 172). 
Lex enim tinguendi imposita est, et forma praescripta. Ite 
(inquit) docete nationes, tinguentes eas in nomen patris et Silii, et 
spiritus sancti. 

Bjusdem ¢. XI. (Vol. IV. p. 168). Legimus enim: Et tamen 
is non tinguebat, verum discipuli ejus. 

_ Hjusdem c. XIV. (p. 172). Sed de ipso Apostolo reyolvunt, 
quod dixerit, Won enim me ad tingwendum Christus misit, quasi 
hoc argumento baptismus adimatur. 

Bjusdem c, XX. (p. 178).  Tinguebantur, inquit, confitentes 
delicta sua. 
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confessing their sins.” In ch. xvi. of the same work, he 
quotes the Sayiour’s language in Luke 12:50, in the follow- 
ing manner: “There is indeed for us also a second bath, 
one and the same, namely of blood; of which the Lord 
says, ‘I have to be immersed with a baptism,’ when he had 
already been immersed,” 


Cyprian, another of the Latin Fathers, born about half 
century later, quotes Matt. 28 ; 18-20, in the following manner 
(Epistle xxy.): “Whe Lord, after his resurrection, when sending 
forth the Apostles,.gives a command, and said: ‘All power is 
given to, me in heaven and in earth. Go ye, therefore, and teach 
all nations, immersing them in the name of the Father, and of the 
Son, and of the Holy Spirit; teaching them to observe all things, 
whatever I have commanded you.” In the same words he 
quotes this passage again, in Epist. LXUI. Gal, 3 : 27, he 
quotes in the following manner (Epist. LXXV): “For if the 
Apostle lies not, when he says, ‘4s many of you as were 
immersed in Christ, have put on Christ? then verily he, who 
was then baptized in Christ, has put Christ. on.” 


It. was, therefore, the earliest usage, in translations into 
the Latin language, to express the literal meaning of this 








Lamy Text. 


Ejusdem c. XVI. (pp. 173, 174). Est quidem nobis etiam 
secundum lavacrum, unum et ipsum, sanguinis scilicet: de quo 
Dominus, Habeo, inquit, daptismo. tingui, quum jam_ tinctus 
fuisset. 


Cypriani Epist. XXV. (ed. unus ex monach. congr. 8. Mauri, 
p- 82). -Dominus post resurrectionem: mittens apostolos mandat 
et dixit: Data est mihi omnis potestas in coelo et in terra. Ite 
ergo et docete gentes omnes, tingentes eos in nomine patris et filit 
et spiritus sancti, docentes eos observare omnia quaecunque praecepi 
vobis. 

Hjusdem Bpist, LXXV. (p. 306). Nam si non méntitur aposto- 
lus dicens, Quotquot in Christo tincti estis, Christum induistis ; 
utique qui illic in Christo baptizatug est, induit Christum, 
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word. But the Greek name of the rite itself, and at a later 
period the Greek verb also, were retained in the current 
Latin versions; an example of the practice of the Romish 
Church, to express sacred things by what was superstitiously 
regarded as their sacred appellations, such as azyma, pascha, 
and the like. Of this weakness, injurious in every one of its 
tendencies, nearly all traces have, after long conflicts, been 
expunged from the English Bible. 


2. This was also the usage of ancient Oriental versions ; 
viz. the Syriac (last half of the second century), the Coptic (third 
century), and the Ethiopic (of the fourth century), according 
to the definitions, given in the best lexicons, of the words by 
which they severally translate the Greck terms.* Scholars differ 
in opinion only in regard to the Syriac word ; and this: differ- 
ence respects only its elymology and primary meaning, for that 
it means to immerse in carly Syriac literature is well known.t 


8. The Teutonic versions. 

At the head of these, as of Teutonig literature in general, 
stands the Gothic yersion of Ulfilas (bishop of the Moeso-Goths), 
made in the last half of the fourth century. In this version the 
Greek word is translated by daupjan (pronounced as dowpyan); 
which means ¢o dip, like the Latin mergere, and the German tau- 





* The rendering “to stand,” which some scholars assert to be the meaning of 
the corresponding word in the Syriae version, is not claimed by them to be a 
translation of the Greek word, or to have been so regarded by the author of that 
version. 

Jn the Subidic (dialect of upper Egypt) the Greck word. is transferred. 
Versions of a later date are not taken into account here; nor are those here 
referred to quoted as evidence of the proper meaning of the Greek word, which 
is established by the better testimony of native writers. 


+ Kirschii Chrestom. Syr. (ed. Bernstein, p. 378) : ee fat. si, 1) mersus, 
immersus ests mersit, immersit se c. 2 in algd. Altitudiné (imo) maris pas 
se immergit p. 209.1. 5 [pres [soup moreaso], aculeus sagitine immersit se 
in cerebrum eius, inhaesit in cerebro ejus, Bar-Hebr. Chr. p. 558 1, 2.0 f 


(Ctr. Ar. AG, quod trans. babet significationem immersit, immisit alqd., recon- 
didit [stekken] gladium in vaginam). ‘Transl. mersit se dies, i.e. inclinavit se, 
abiit, Epbr. opp. T. I. p. 81 1. 29. 2) mergendo in aquam lavatus, ablutus est. 
3) sacro lavario initiatus, baptizatus est. 
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chen; in two instances (Luke 3:21, 7:29) by ufdaupjan, to dip 
under, like the Latin submergere, and the German wntertauchen.* 

In its construction with other words also, this rendering 
corresponds with the Greek word. For example, Matt. 3:11, 
“T indeed dip you in water.” Mark 1:8, “I dip you in water;” 
y. 9, “and was dipped by John in Jordan.”+ 

By words of the same family, springing from the same ety- 
mological root, and having the same ground-meaning, the Greek 
word is translated in all the leading vernacular versions made 
for the Teutonie races. For example: 


In the first lower-Saxon Bible (1470-80), it is translated by 
the word doepen (to dip).t John 1:83, “ But he who sent me 
to dip in water” (not, ‘with water’) ; Matt. 3:11, “And I indeed 
dip you in water” (not, ‘with water’), 

In the Augspurg German Bible (1473-75), it is rendered by 
. the word tauffen (to dip).§ John 1:33, “He that sent me to 
dip in water” (not, ‘with water’); Matt. 8:11, “And I indeed 
dip you in water” (not, ‘with water’).li , 

In Luther’s German version (New Testament, 1522; entire 
Bible, 1534), the Greek word is rendered by tawfen, to dip. So 





* Gabelentz and Loche, Glossarium der Gothischen Sprache: Danpjan, 1). tau- 
chen, taufen, Bazrifew : Matt. 3:11.... 2. sich waschen, SarrigeoPat: Me.7:4. 
Ufilaupjan, untertauchen, eintauchen, gufdarew: Joh. 18:26; taufen, Barrie 
few: Lue 8221, 7:29. 


+ Ulfilas, vet. et nov. ‘Test, Versio Gothica; Matt. 3:11, Ik allis izvis daupja 
in vatin (Massmann's ed.). Mark 1:7, ik daupja izvis in vatin. (v. 9), Jah 
daupiths vas fram iohanne in iaurdane (ed, Gabelentz et Loebe). 


{ (John 1 : 33) Mer dye my sande to doepen in den wacter, (Matt. 3: 11) 
Enn verwar ik dope uw in den water. 


4 (John 1 : 33) Aber der mich sandt za taulfen im wasser, (Matt. 3:11) Und 
farwar ich teu euch im wasser, 


|| Copies of these ancient vernacular versions, now extremely rare, and of great 
interest in the history of Bible translation (being more than half a century older 
than Luther's version of the whole Bible), are in the library of the American Bible 
Union. The copy of the lower-Saxon Bible is of the edition that assimilates to 
the Dutch. Compare Panzer, Annalen der alteren deutschen Literatur, Nos, 12, 
13. 
Ja 


2146 USAGE OF THE VERSIONS. 





Luther, himself explains the word (Sermon on Baptism): “Then 
also without doubt, in German tongues, the word Taisf comes 
from the word tief (deep), because what one baptizes he sinks 
deep into the water.’* 


In the Dutch version (1526, revised 1562, and again by order 
of the States-General 1628-82), the Greek word is rendered by 
doopen ; in the Swedish version (New Testament 1526, revised 
1615, and more thoroughly 1711-28), by depa; in “the Danish 
version (from Luther’s, 1550, and 1589; from the original text, 
1605), by debe; all of the same root as the word used by Ul- 
filas and Luther, and all meaning ¢o dip. 


‘The relationship of these words, with their ground-meaning, is shown on 
p. 400 of Meidinger's « Etymological and Comparative Dictionary of the Teuto- 
Gothic Languages (1833) Under the root “'Tief, deep,” he gives the fumily: 
“Dippen, to immerse, to sink, to ‘plunge. Anglo-Saxon dippan, dyppan, to 
plunge, to baptize; dyfan, dufian, ge-dufian, to plunge. English to dip, to dive. 
Duteh doopen. Swedish doepa, Danish dyppe. Italian tuffare. Under the same 
root, he gives the family: “"Tanfen, to baptize. Anglo-Saxon dyppan, dippan, 
depan, dyfan. Swedish doepa. Danish docbe. Dutch doopen.  Old-German 
doufan, Old-Gothic daupian, to plunge, to bathe.” 

‘The same relationship (more fully carried out) is given by Diefenbach, Compar- 
ative Dictionary of the Gothic Language (Vergleichendes Worterbuch der Gothischen 
Sprache) 1851, vol. II. p. 627, Nr, 24, 


4, Versions for the use of the learned, 


As in all versions of this class, so far as is known to the 
writer, the Greek word is uniformly rendered in this sense, when 
its literal meaning is professedly given, a few examples will 
suffice. 





* Dann auch ohne Zweifel in deutschen Zungen das Wortlein Tauf herkommt 
von dem Wort tief, dass man tief ins Wasser senkt was man tauft. Sermon yom 
Sacrament der Taufe; Werke, B, 21, S. 229 (Irmischer's ed.). 


$ icf, profond. Dippen, eintanchen, enfoncer, plonger. Ang. 8. dippan, 
Ayppan, plonger, baptiser s dyfwn, dufan, ge-dufian, plonger. Eng. to dip, to 
dive, plonger. Holl. doopen, Swed.doepa, Dan. dyppe. It. tuffare.” ... . 
“Taufen, baptiser. Ang. S. dyppan, dippan, depan, dyfan. Swed. doepa. Dan, 
doebe. Holl. doopen. AIt-D. doufan. Alt-G. daupian, plonger, se laver.” (Mei. 
dinger, Dict, etymologique et comparatif des Langues Tento-Gothiques. Francl, 
s. M., 1833.) 
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Schott: the New Testament, with a critically edited Greek text, 
and a new Latin translation (1839). 

Matt, 3:6, “were immersed by him in the: Jordan.” 

V. 11 (and Luke 3:16), “I indeed immerse you in, wa- 
ter;...he will immerse you "n the Holy Spirit and fire.” 

V. 13, “to be immersed by him.” 

V. 14, “I have need to be immersed’ by thee.” 

V. 16, “and Jesus, when he had been immersed.” 

Mark. 7:4, “except they immerse themselves in water.” 

Ib. “The immersing of water-pots, brazen vessels, and table- 
couches.” 

Ch. 10 : 38, “and undergo the immersion, that I must undergo.” 

John 1:25, “Why then dost thou immerse ?” 

'V. 26, “I indeed immerse in water.” 

V. 28, “where John was immersing.” 

V. 31, “therefore I came immersing in water.” 

Ch. 3: 22, “and there abode with them, and immersed.” 

V. 26, “behold, he immerses.” 








Lamy Text. 
Noy. Test. Graece,... . nova versione Lat. illustratum, auct. 
D. A. Schott. 1839. 


Matt. 3:6, per eum Jordani immergebantur. 

V. 11 (and Luke 3:16), Ego quidem aquae vos immer- 
go;.+. ille Spiritui sancto atque igni vos immerget. 

V. 13, ut per eum immergeretur. 

V. 14, mihi opus est, ut per te immergar. 

V. 16, atque Jesus, quum immersus fuisset. 

Mark. 7:4, nisi aquae se immerserint. 

Jb. de immergendis poculis urceis, vasis aencis, et lectis. tri- 
cliniaribus. 

Cap. 10, 88, et immersionem subire ‘quae’ mihi subeunda,! 

John 1: 25, cur tandem immergis'? 

V. 26, equidem aquae immergo. 

V. 28, ubi Joannes immergebat. 

YV. 31, propterea» veni aquae immergens. 

Ch, 3:22, ibique cum iis commorabatur et’ immergebat. 

V. 26, cn, hic immergit. 
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Acts 1:5, “which ye heard from me, that John immersed 
in_water,” etc. 

Ch. 11 :16,John indeed immersed in water, but ye shall be 
immersed ‘in holy spirit.” 


Campbell (Pres. of Marischal College, Aberdeen), Trans. of 
the Gospels, Matt, 20:22, and Mark 10:38, “Can ye... 
undergo an immersion like that which I must undergo ?’”—Luke 
12:50. “I have an immersion to undergo.” 


Fritzsche, on Rom. 6 : 3. “ I baptize one unto repentance means: 
I immerse one, pointing out to him repentance (as needed), i, e. 
I bind one to the exercise of penitence.” 

Rom. 6:4, he paraphrases thus: “We are therefore (i. e 
because, when we were baptized by immersion into water, 
Christ’s death was presented before us in an image of burial) 
as was Christ, deposited in a tomb by baptism, that we might be 
declared dead” (p. 864). On p, 363, he quotes the following, 
as erroncous constructions given by others of these words: “to be 
immersed in Christ and his death ;” “to be immersed in Christ 








Lamin Text. 


Acts 1:5, quod a me andiyistis, Joannem quidem aquae im- 
mersisse. 

Acts 11: 16, Joannes quidem aquae immersit, vos autem Spiri- 
tui ‘sancto immergemini. 


Fritzschii in epist. ad Rom. vol. I. p. 362: Matt. 3:11, 
Bamrifm twa cig peravoray valet immergo aliquem, poeniten- 
tiam ei monstrans (qua opus sit), i. e. poenitentia agenda aliquem 
obstringo. 

Fritzschii_ Com. in epist. ad Rom. vol. I. p. 364: Sumus 
igitur (i. e. quia Christi mors quam baptizaremur mersu in 
aquam, sepulturae simulacro, nobis illata est; v. ad y. 3), quem- 
admodum Christus, in sepulchro repositi per baptisma, quo mortui 
declararemur. Pg. 868: Qui BarriferOae cisXprorov et eis 
tov Oavarov avtov Christo ejusque morti immergi enarrant, 
ete.... Quodsi BamriferOau cis Xpiorov Christo immergr 
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(i. e. into Christ’s mystical body, the church ;)” “to be immersed 
in Christ, (i. e. to be most closely conjoined with him by baptism, 
and as it were to coalesce in one) ;” “ to be immersed in Christ's 
death, i. e. to come into this fellowship with Christ’s death, 
that the death thou diest to sins may flow from that, as from 
a fountain.” 


Kuinoel (on Matt. 20 : 22): “To be submerged with the evils... 
with which I shall be submerged. Affictions and. calamities, in 
the Holy Scriptures, are often compared to deep waters, in 
which they, are submerged as it were, who are pressed by a 
weight of calamities. Hence,-ro nx narrizen is to be oppressed 
with ills, with troubles, or to be immersed with ills.” 








Lamy Text. 


valere dicas in Christi corpus mysticum (in ecclesiam Eph. 5 : 23, 80) 
inseri, etc.... Sin Christo immergi significare arctissime cum 
Christo per baptismum conjungi et quasi in unum coalescere cl. 
v. 5, et Gal. 3:27, contendas,...et Christi morti: immergr 
interpreteris in hanc cum Christi morte communionem venire, ut 
mors, qua peccatis emoriaris, ex illa tanquam ex fonte profluat. 

Kuinoel Com. in Matt. 20: 22. Malis submergi... quibus ego 
submergar .... Afilictiones et calamitates in literis sacris sae- 
pius comparantur gurgitibus aquarum, quibus veluti submergun- 
tur, qui calamitatum onere premuntur.... Hine Barrio Ojvat, 
salis, aerumnis opprimi s. malis mergi. 


SECTION. VIIL. 
Views of Scholars of different Communions.* 


Alex. de Stourdza, Russian State-Councillor (of the Greek 
Church): Considerations on the’ doctrine and spirit of the 
orthodox Church. 

“The distinctive characteristic of the institution of baptism 
is immersion, bartisma, which can not be omitted without destroy- 
ing the mysterious sense of the sacrament, and contradicting at 
the same time the etymological signification of the word, which 
serves to designate it.” 

“The church of the West has, then, departed from the ex- 
ample of Jesus Christ; she has obliterated the whole sublimity 
of the exterior sign; in short, she commits an abuse of words 








Frencn Text. 


Alex, de Stourdza, Considerations sur la doctrine et esprit 
de l’Eglise orthodoxe, Stuttg. 1816, p. 87. (as quoted by Augusti, 
Denkw., Vol. VIL, p. 227). “Le charactére distinetif de Vin- 
stitution du baptéme est Vimmersion, Bdrricpa, qu’on ne sau- 
rait omettre, sans détruire le sens mysterieux du sacrement, 
et sans contredire en méme temps la signification etymologique 
du mot, qui sert & le designer.” 

“Léglise d’Occident s’est donc écarté de limitation de Jesus 
Christ, elle a fait disparaitre toute la sublimité du signe ex- 
térieur, enfin elle commet un abus de mots et d’idées, en pra- 





* ‘The quotations in this Section are from the writings of distinguished schol- 
ars; men who wrote (with, perhaps, the exception of dhe first, who represents the 
views of a particular Church) in no partisan spirit, and to serve no party end. 
‘Their views will be accepted, by every competent judge, as fairly representing the 
testimony of unbiased christian scholarship, on the point in question. 
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and of ideas, in practicing baptism by aspersion, this very term 
being, in itself, a derisive contradiction. The verb nartizo, im- 
mergo, has in fact but one sole acceptation. It signifies, liter- 
ally and always, fo plunge. Baptism and immersion are, there 
fore, identical, and to say: baptism by aspersion is as if one 
should say: immersion by aspersion, or any other absurdity of 
the same nature.” 


Maldonatus (Catholic), Commentary on the Gospels, Matt. 
20:22. (On the words, ‘Can ye drink, etc.). “Mark says, that , 
Christ added, and be baptized with the baptism with which I am 
baptized; which, by another metaphor, signifies the same thing, 
for baptism is also put for suffering and death, as Luke 12:50. 
Whence it is, that also martyrdom is called a baptism; a 
metaphor, as I think, taken from those who are submerged in 
the sea, to put them to death. For in Greek, to be baptized is 
the same as to be submerged.”—Luke, 12 : 50. “To be baptized, 
therefore, which properly is to be submerged in water, is put 
for to suffer and to die, and baptism for afiliction, for suffering, 
for death.” 








Frencu anp Latin Text. 


tiquant le baptéme par aspersion, dont le seul énoneé est déja 
une contradiction derisoire. En effet’ le verbe Bamrigo—im- 
mergo—n’a qu'une seule acceptation. Il signifie littéralement et 
perpetuellement plonger. Baptéme et immersion sont done iden- 
tiques, et dire: baptéme par aspersion, c'est comme si Von disait: 
immersion par aspersion, ou tout autre contresens de Ja méme 
nature.” 


Maldonati Comment. in quat. Evangel. (Matt, 20 : 22). Mar- 
cus ait, addidisse Christum : e¢ baptismo, quo ego baptizor, bap- 
tizari? quod alia metaphora idem signifieat; nam et baptismus 
pro passione et morte poni solet, ut Luc. 12:50. Unde factum, 
ut et martyrium baptismus appelletur; metaphora, ut opinor, 
sumpta est ab iis, qui, ut moriantur, in mare: submerguntur. 
Graece enim baptizari idem est, atque submergi—(Luc. 12:50), 
Ideo ergo baptizari, quod proprie est aquis sibmergi, pro pati 
et mori: et baptismus pro afllictione, pro passione, pro morte 
ponitur. 
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Est (Catholic; Chancellor of the University of Douay), Com. 
on the Epistles (on Rom. 6:3). “For immersion represents to 
us Christ’s burial; and so also his death. For the tomb is a 
symbol of death, since none but the dead are buried. More- 
over, the emersion, which follows the immersion, has a resem- 
plance to a resurrection. We are therefore, in baptism, con- 
formed not only to the death of Christ, as he has just said, 
but also to his, burial and resurrection.” 


The same work, on 1 Cor. 15:29. ‘Not much different is 
the exposition of those who explain the words ‘for the dead} 
in this manner: and acting, or representing the dead; because 
the immersion and emersion, performed in baptism, are a kind of 
representation of death and resurrection.” 


The same work, on Col, 2:12. “For it is signified that 
believers, when they are baptized, by that very ceremony of bap- 
tism are buried with Christ; inasmuch as the immersion, which 
is performed in baptism, so represents Christ’s burial, that it at 
the same time works in us what the burial of Christ signified, 
namely the death and burial of our old man. But because, not 
only does the immersion, which is performed in baptism, repre- 











Latin Text. 


Estii Com. in Epist. N. T. Rom, 6:3. Nam immersio 
Christi sepulturam nobis repraesentat ; adeoque et mortem. Se- 
pulchrum namque mortis symbolum est, nec enim sepeliuntur nisi 
mortui. Quae autem immersionem sequitur emersio, similitudinem 
habet resurrectionis. Igitur in baptismo configuramur non 
tantum morti Christi, quod, jam dixit, verum etiam sepulturae et 
resurrectioni—1 Cor. 15:29. Non multum dissimilis est expo- 
sitio eorum, qui illud pro mortuis ad hune modum explicant: et 
agentes seu repraesentantes mortuos; eo quod immersio et 
emersio, quaé fit’ in baptismo, sit mortis ac resurrectionis quae 
dam repraesentatio.— Col. 2:12. Et enim significatur fideles, 
dum baptizantur; ea ipsa baptismi ceremonig Christo consepeliri, 
quatenus immersio, quae fit in baptismo, ita sepulturam Christi 
repraesentet, ut simul efficiat in nobis id quod sepultura Christi 
significabat ; nimirum veteris hominis nostri mortem ét ‘sepultu- 
ram, Verum quia non solum immersio, quae fit in baptismo, 
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sent Christ’s burial, but also the emersion presents an appearance 
of his resurrection, therefore he subjoins, “In whom also. ye 
have risen again,” etc. 


Arnoldi (Catholic), Commentary on the Gospel of Matthew 
(on ch. 3:6). “Barrizeiw, to immerse, to submerge... . It was, 
as being an entire submersion under the water,—since washings 
were already a confession of impurity and a symbol of purifi- 
cation,—the confession of entire impurity and a symbol.of entire 
purification.” 


Bishop Taylor (Church of England), Ductor dubitantium (The 
Rule of Conscience) Book III. Chap. IV. Rule XV., 13. (Bishop 
Heber’s ed. vol. XIV. p. 62.) 

“A custom in the administration of a sacrament, introduced 
against the analogy and mystery, the purpose and significance 
of it, ought not to be complied with. I instanced before in a 
custom of the Church of England, of sprinkling water upon in- 
fants in their baptism; and I promised to consider it again... . 
‘Straightway Jesus went up out of the water (saith the gospel) ; 
He came up, therefore he went down. Behold an immersion, 
not an aspersion.’ And the ancient churches, following this 
of the gospel, did not, in their baptism, sprinkle water with their 
hands, but immerged the catechumen or the infant.” After some 
references in proof of this assertion, he adds: “ All which are 
a perfect conviction, that the custom of the ancient churches 
was not sprinkling, but immersion, in pursuance of the sense 
of the word in the commandment and the example of our 


= 








Lavin anp German Texr, 
repraesentationem habet sepulturae Christi; sed etiam emersio 
speciem praebet resurrectionis ejus, ideo subjungit, in quo et re- 
surrexistis, etc. 


Arnoldi, Commentar zum Eyang, des h. Matthiius (Kap. 3:6). 
Bamnri€ew, eintauchen, untertauchen..... Sie war als ein villiges 
Untertauchen unter das Wasser, da schon Waschungen Bekennt- 
niss der Unreinigkeit und Symbol der Reinigung waren, das Be- 
kenntniss giinzlicher Unreinigkeit und Symbol villiger Reinigung. 
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blessed Saviour.” After showing that a partial application of 
water was ‘allowed in cases of necessity, he says: “And this 
is the sense and Jaw of the church of England; not that it 
be indifferent, but that all infants be dipped, except in case of 
sickness, and then sprinkling is permitted.” 


Towerson (Church ‘of England), On the Sacraments; on the 
Sacram. of Bapt. Pt. TIT. 1 (p. 18). “As touching the outward 
and visible sign of baptism, there is no doubt it is the element 
of water, as is evident from the native significance of the word 

» baptism, which signifies an immersion or dipping into some 
liquid thing.” 


Luther, On the Sacrament of Baptism (at the beginning). 
“First, the name baptism is Greek ; in Latin it can be rendered 
immersion, when we immerse any thing into water, that it may 
be all covered with water. And although that custom has now 
grown ont of use with most persons (nor do they wholly sub 
merge children, but only pour on a little water), yet they ought 
to be entirely immersed, and immediately drawn out. For this 
the etymology of the name seems to demand.” ‘ 


Calvin, Institution of the Christian religion, Book IV. ch. 
15; On Baptism, 19 (at the end). “Though the word baptize 
itself signifies immerse, and it is certain that the rite of immers- 
ing was observed by the ancient church.” 








Lam Text. 


Luther, de sacramento Baptismi, init. (Op. Lutheri, 1564, vol. I. 
fol. 319). Primo, nomen baptismus Graecum est ; Latine potest 
verti mersio, cum immergimus aliquid in aquam, ut totum tegatur 
aqua. Ht quamvis ille mos jam aboleverit apud plerosque (neque 
enim totos demergunt! pueros, sed tantum paucula aqua perfun- 
dunt) debebant tamen prorsus immergi, et statim retrahi, Id 
enim etymologia nominis postulare videtur. 


Calvini, Instit. Christ. Relig. Lib. IV. Cap. 15, de Bapt. 19. 
(Genevae 1612, p. 470). “Quamquam et ipsum baptizandi ver- 
bum mergere significat, et mergendi ritum veteri ecclesiae ob- 
servatum fuisse constat. 
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Zwingli, Annotations on Romans 6:3. “Into his death. 
When ye were immersed into the water of baptism, ye were 
ingrafted into the death of Christ; that is, the immersion of 
your body into water was a sign, that ye ought to be ingrafted 
into Christ and his death, that as Christ died and was buried, 
ye also may be dead to the flesh and the old man, that is, to 
yourselves.” 


Philip Limborch (Prof. of Theol. among the Remonsirants) 
Christian Theology, Book V. ch. 67, On Baptism. “ Baptism 
then consists in ablution, or rather in immersion of the whole 
body into water. For, formerly, those who were to be baptized 
were accustomed to be immersed, with the whole body, in water.” 


George Campbell (President of Marischal College, Aberdeen), 
Translation of the Gospels, Matt, 3:11. “The word narrizem, 
both in sacred authors and in classical, signifies ‘ to dip,” ‘to 
plunge,’ ‘to immerse,’ and was rendered by Tertullian, the oldest 
of the Latin Fathers, ‘tingere, the term used for dyeing cloth, 
which was by immersion.” 


J. A. Turretin (Prof. of Theol. at Geneva), On Romans 6 : 3, 4. 
“And indeed baptism was performed, in that age and in those 
countries, by immersion of the whole body into water.” 








Lat. Text. 


Zwinglii, Annott. in Epist. ad Rom. ec. 6:3. (Op. Vol. IV. 
p- 420). In mortem ejus.) Quum intingeremini in aquam baptis- 
malem, in mortem Christi inserti estis ; id est, intinetio corporis 
yestri in aquam signum fuit, vos insertos esse debere Christo 
et ejus morti, ut quemadmodum Christus mortuus est et sepultus, 
et vos mortui sitis carni et veteri homini, id est, vobisipsis. 


Limborchii, Theol. Christ. Lib. V. cap. 67, De Baptismo, XII. 
Consistit igitur baptismus in ablutione, vel potius immersione 
totius corporis in aquam. Olim enim baptizandi toto corpore 
aquae immergi solebant. 


J. A. Turretini in Epist. ad Rom. Praelect. cap. 6:3, 4. Ac 
sane fiebat baptismus, illa aetate atque illis in oris, per immer- 
sionem totius corporis in aquam. 
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Saved - How To become a 
Christian 
how to be saved 


A Christian is someone 
who believes the 
following 


Steps to Take in order to become a 
true Christian, to be Saved & Have a 
real relationship & genuine 
experience with the real God 


Read, understand, accept and 
believe the following verses from 
the Bible: 


1. All men are sinners and fall short 
of God’s perfect standard 

Romans 3: 23 states that 

For all have sinned, and come short of 
the glory of God; 


2. Sin - which is imperfection in our 
lives - denies us eternal life with 
God. But God sent his son Jesus 
Christ as a gift to give us freely 
Eternal Life by believing on Jesus 
Christ. 


Romans 6: 23 states 

For the wages of sin is death; but the 
gift of God is eternal life through Jesus 
Christ our Lord. 


3. You can be saved, and you are 
saved by Faith in Jesus Christ. You 
cannot be saved by your good 
works, because they are not "good 
enough”. But God’s good work of 
sending Jesus Christ to save us, 
and our response of believing - of 
having faith - in Jesus Christ, that is 
what saves each of us. 


Ephesians 2: 8-9 states 

8 For by grace are ye saved through 
faith; and that not of yourselves: it is 
the gift of God: 

9 Not of works, lest any man should 
boast. 


4.God did not wait for us to become 
perfect in order to accept or 
unconditionally love us. He sent 
Jesus Christ to save us, even 
though we are sinners. So Jesus 
Christ died to save us from our sins, 
and to save us from eternal 
separation from God. 


Romans 5:8 states 

But God commendeth his love toward 
us, in that, while we were yet sinners, 
Christ died for us. 


5. God loved the world so much that 
He sent his one and only Son to die, 
so that by believing in Jesus Christ, 
we obtain Eternal Life. 


John 3: 16 states 

For God so loved the world, that he 
gave his only begotten Son, that 
whosoever believeth in him should not 
perish, but have everlasting life. 


6. If you believe in Jesus Christ, and 
in what he did on the Cross for us, 
by dying there for us, you know for a 


fact that you have been given 
Eternal Life. 


| John 5: 13 states 

These things have | written unto you 
that believe on the name of the Son of 
God; that ye may know that ye have 
eternal life, and that ye may believe on 
the name of the Son of God. 


7. If you confess your sins to God, 
he hears you take this step, and you 
can know for sure that He does hear 
you, and his response to you is to 
forgive you of those sins, so that 
they are not remembered against 
you, and not attributed to you ever 
again. 


| John 1: 9 states 

If we confess our sins, he is faithful and 
just to forgive us our sins, and to 
cleanse us from all unrighteousness. 

If you believe these verses, or want 
to believe these verses, pray the 
following: 

" Lord Jesus, | need you. Thank you 
for dying on the cross for my sins. | 
open the door of my life and ask you 


to save me from my sins and give 
me eternal life. Thank you for 
forgiving me of my sins and giving 
me eternal life. | receive you as my 
Savior and Lord. Please take control 
of the throne of my life. Make me the 
kind of person you want me to be. 
Help me to understand you, and to 
know you and to learn how to follow 
you. Free me from all of the things in 
my life that prevent me from 
following you. In the name of the 
one and only and true Jesus Christ | 
ask all these things now, Amen". 


Does this prayer express your desire to 
know God and to want to know His love 
? If you are sincere in praying this 
prayer, Jesus Christ comes into your 
heart and your life, just as He said he 
would. 


It often takes courage to decide to 
become a Christian. It is the right 
decision to make, but It is difficult to 
fight against part of ourselves that 
wants to hang on, or to find against 
that part of our selves that has 
trouble changing. The good news is 


that you do not need to change 
yourself. Just Cry out to God, pray 
and he will begin to change you. 
God does not expect you to become 
perfect before you come to Him. Not 
at all...this is why He sent Jesus...so 
that we would not have to become 
perfect before being able to know 
God. 


Steps to take once you have asked 
Jesus to come into your life 


Find the following passages in the 
Bible and begin to read them: 


1. Read Psalm 23 (in the middle of 
the Old Testament - the 1st half of 
the Bible) 

2. Read Psalm 91 

3. Read the Books in the New 
Testament (in the Bible) of John, 
Romans & | John 

4. Tell someone of your prayer and 
your seeking God. Share that with 
someone close to you. 

5. Obtain some of the books on the 
list of books, and begin to read 


them, so that you can understand 
more about God and how He works. 
6. Pray, that is - just talk to and with 
God, thank Him for saving you, and 
tell him your 

fears and concerns, and ask him for 
help and guidance. 

7. email or tell someone about the 


great decision you have made today 
WY 


Does the "being saved" 
process only work for those 
who believe ? 


For the person who is not yet 
saved, their understanding of 
1) their state of sin and 2) God’s 
personal love and care for 
them, and His desire and 
ability to save them....is what 
enables anyone to become 
saved. 

So yes, the "being saved" 
process works only for those 


who believe in J esus Christ 
and Him only, and place their 
faith in Him and in His work 
done on the Cross. 


..and if so , then how does 
believing save a person? 


Believing saves a person because of 
what it allows God to do in the Heart 
and Soul of that person. 


But it is not simply the fact of a 
"belief". The issue is not having 
“belief” but rather what we have a 
belief about. 


IF a person believes in Salvation by 
Faith Alone in Jesus Christ (ask us 
by email if this is not clear), then 
That belief saves them. Why ? 
because they are magical ? 

No, because of the sovereignty of 
God, because of what God does to 
them, when they ask him into their 
heart & life. When a person decides 
to place their faith in Jesus Christ 


and ask Him to forgive them of 


their sins and invite Jesus Christ 
into their life & heart, this is what 
saves them — because of what God 
does for them at that moment in 
time. 


At that moment in time when they 
sincerely believe and ask God to 
save them (as described above), 
God takes the life of that person, 
and in accordance with the will of 
that human, having requested God 
to save them from their sins through 
Jesus Christ — God takes that 
person’s life and sins [all sins past, 
present and future], and allocates 
them to the category: of "one of 
those people who Accepted the Free 
Gift of Eternal Salvation that God 
offers”. 

From that point forward, their sins 
are no longer counted against them, 
because that is an account that is 
paid by the shed blood of Jesus 
Christ. And there is no person that 
could ever sin so much, that God’s 
love would not be good enough for 
them, or that would somehow not be 
able to be covered by the penalty of 


death that Jesus Christ paid the 
price for. (otherwise, sin would be 
more powerful than Jesus Christ — 
which is not true). 


Sometimes, People have trouble 
believing in Jesus Christ because of 
two extremes: 


First the extreme that they are not 
sinners (usually, this means that a 
person has not committed a "serious" 
sin, such as "murder", but God says that 
all sins separates us from God, even 
supposedly-small sins. We — as humans 
— tend to evaluate sin into more serious 
and less serious categories, because we 
do not understand just how serious 
"small" sin is). 


Since we are all sinners, we all have 
a need for God, in order to have 
eternal salvation. 


Second the extreme that they are 
not good enough for Jesus Christ to 
save them. This is basically done by 
those who reject the Free offer of 
Salvation by Christ Jesus because 
those people are -literally — unwilling 


to believe. After death, they will 
believe, but they can only chose 
Eternal Life BEFORE they die. 

The fact is that all of us, are not 
good enough for Jesus Christ to 
save them. That is why Paul wrote in 
the Bible "For all have sinned, and 
come short of the glory of God" 
(Romans 3:23). 


Thankfully, that is not the end of the 
story, because he also wrote " For the 
wages of sin is death; but the gift of God 
is eternal life through Jesus Christ our 
Lord."(Romans 6: 23) 


That Free offer of salvation is 
clarified in the following passage: 


John 3: 16 For God so loved the 
world, that he gave his only 
begotten Son, that whosoever 
believeth in him should not perish, 
but have everlasting life. 

17 For God sent not his Son into the 
world to condemn the world; but 
that the world through him might be 
saved. 


Prayers that count 
The prayers that God hears 


We don't make the rules any more 
than you do. We just want to help 
others know how to reach God, and 
know that God cares about them 
personally. 


The only prayers that make it to 
Heaven where God dwells are those 
prayers that are prayed directly to 


Him "through Jesus Christ" or "in 
the name of Jesus Christ". 


God hears our prayers because we 
obey the method that God has 
established for us to be able to 
reach him. If we want Him to hear 
us, then we must use the methods 
that He has given us to 
communicate with Him. 


And he explains - in the New 
Testament - what that method is: 
talking to God (praying) in 
accordance with God’s will - and 
coming to Him in the name of Jesus 
Christ. Here are some examples of 
that from the New Testament: 


(Acts 3:6) Then Peter said, Silver and 
gold have I none; but such as I have give 
I thee: In the name of Jesus Christ of 
Nazareth rise up and walk. 


(Acts 16:18) And this did she many days. 
But Paul, being grieved, turned and said 
to the spirit, I command thee in the 
name of Jesus Christ to come out of her. 
And he came out the same hour. 





(Acts 9:27) But Barnabas took him, and 
brought him to the apostles, and 
declared unto them how he had seen the 
Lord in the way, and that he had spoken 
to him, and how he had preached boldly 
at Damascus in the name of Jesus. 


(2 Cor 3:4) And such trust have we 
through Christ to God-ward: (i.e. 
toward God) 


(Gal 4:7) Wherefore thou art no more a 
servant, but a son; and if a son, then an 
heir of God through Christ. 

(Eph 2:7) That in the ages to come he 
might show the exceeding [spiritual] 
riches of his grace in his kindness toward 


us through Christ Jesus. 


(Phil 4:7) And the peace of God, which 
passeth all understanding, shall keep 


your hearts and minds through Christ 
Jesus. 


(Acts 4:2) Being grieved that they taught 
the people, and preached through Jesus 
the resurrection from the dead. 


(Rom 1:8) First, I thank my God 
through Jesus Christ for you all, that 
your faith is spoken of throughout the 
whole world. 


(Rom 6:11) Likewise reckon ye also 
yourselves to be dead indeed unto sin, 


but alive unto God through Jesus Christ 
our Lord. 


(Rom 6:23) For the wages of sin is death; 
but the gift of God is eternal life through 
Jesus Christ our Lord. 


(Rom 15:17) I have therefore whereof I 


may glory through Jesus Christ in those 
things which pertain to God. 


(Rom 16:27) To God only wise, be glory 
through Jesus Christ for ever. Amen. 


(1 Pet 4:11) ...if any man minister, let 
him do it as of the ability which God 
giveth: that God in all things may be 
glorified through Jesus Christ, to whom 
be praise and dominion for ever and 
ever. Amen. 


(Gal 3:14) That the blessing of Abraham 
might come on the Gentiles through 
Jesus Christ; that we might receive the 
promise of the [Holy] Spirit through 
faith. 


(Titus 3:6) Which he shed on us 
abundantly through Jesus Christ our 


Saviour; 


(Heb 13:21) Make you perfect in every 
good work to do his will, working in you 
that which is wellpleasing in his sight, 
through Jesus Christ; to whom be glory 
for ever and ever. Amen. 





